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I This is an address delivered by
Jokn Haynes Holmes in The Come-
wiity Church, New York City.
On page two s a reply by E Hal-
dzman-Julius.)

Albert Einstein, without any
quastion, whether or not his ideas
prove in the end to be absolutely
sound, is the greatest intellectual
genius in the world today. Ber-
nard Shaw, much more given to
praising himsel{ than other men,
has said that Einstein is the
greatest man now alive among us,
and one of the eight men in his-
tory who rank as “makers of the
universe.” Certainly of all the
leaders of thought in our genera-
tion, this man would seem to be

the surest of immortality. Just
what he bas done there are few
of us competent to sav. But we
know that he has recharted the
pathways of the stars, transfig-
ured  the topography of heaven,
and reconcerved the nature of time
and Jpace.

What particularly attracts me tc
Linstein at this' moment is a cer-
tain universality of genius, a cer-
tain catholicity of interest and
symipathy. Remote from the world
in his laboratory and study, he is
Yat in the world in his identifica-
tion of his life with the lives of
other wmen. Thus he never for-
gets that he is a Jew, and that
his fame and fortune must be used
in the service of his people wher-|
ever they are miserable and oD-;
pressed. As a Jew, also, he is a

\
|
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wanted not only protection, but
guidance and sympathy and love.
They found this, to a certain ex-
tent, in their parents and kins-
men—in the men and women with
whom they associated in the world.
But the connection between hu-
man beings and the surrounding
universe was uncertain. Fathers
and mothers were fallible; rela-
tives and tribesmen  could " be
treacherous. There must be some
friendly spirit in the cosmos, with
which man could have commun-
fon and in which he could find
guidance and affection. And so
he came to conceive of God as
Providence—a deity who is wise
and therefore ecan give -counsel,
who is a guardian of righteous-
ness and therefore rewards and
punishes, who is a father and
therefore comforts and inspires.
This is religion as rooted in the
social feelings of man, and reach-
ing out to moral and spiritual

| concepts of the divine.

It is obvious that this second
development of religion is infinitely
higher than the first. But it is
unot high enough, says Einstein,
for the chosen spirits of the world.
No, there must come a third period
of .development which Einstein
finds in what he calls a “cosmic
religious sense.” “This is hard to
make clear,” he says, ‘“to those
who do not experience it, since it
1does not involve an anthropom01-
phic idea of God; the individual
‘feels the vanity of human desires

Zionist, and characteristically de- 2"d aims, and the mnobility and

voted his first public utterance 1”'mallv§10u£’ Otldel vtlhlt? \3r§1d r:f:
New Yook City to the cause of vealed in nature an e wWo
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As a citizen who endured LDOUght.

He feels the individual

the horrors of the Great War, he 9eStiny as an imprisonment and
hates war with a perfect hatred: seeks to experience the totality of
as an intrusion upon the higher existence as a unity full of sig-

interests of the race, and mnever
loses. an opportunity to denounce!
it and to labor for its extinction.
Finally. as a man, he is interested
in religion as oune of the major
eiements of human experience, and

has made some of the most sig-
nificant  statements  on religion
that our time has heard. 1t is

these statements with which I am
concerned an introduction to
my theme. 1 ask you to consider
with me the words of a scientist
who has found it not inconsistent
with his ideals to speak rever-
ently and q\mpdthctualb of the
deep things of the spirit.

his most recent and illumi-
Dating utierance on this subject,
Emstein begins by pointing out
that cverything that men do or
think has ‘relation to the satisfac-
tion of their needs as living crea-
tures.  Every phenomenon of ku-
man life has its origin in some
feeling or emotion. There are cer-

as
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tain inward reactions, in other
words, which have brouffht man-
Lmd to religion as well as to

everything else. It is from this
standpoint that Einstein traces the
development of three periods in
the religious history of man.

Periods of Religion
~Among primitive peoples, reli-
gion had its beginning in fear—
the fear of hunger, of wild ani-
mals, of storms and floods, of ill-
ness and death. 'In early t)mea,
of course. men had no understand-
ing of the causal connections be-
tween, phenomena. When a ‘thing
happened they believed it was the
deed of some personality, or spirit,
existing outside themselves—in the

skies, or in the sea, or in the for-

est.  This led them to believe in
gods as the agencies of natural
phenomena, and to believe that the
way to sccure protection from
these phenomena was to win the
favor of the“gods. It was in this
fear of the world, and in this en-
deavor to live safely in the world,
that religion had its origin. Re-
ligion, in ether words, was in the
beginning-a great act in propitia-
tion of unfriendly deities.

The second period of religion,
atco'dmg to Einstein, began with
the development of-social feelings.
There came 1 tme when men

i
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i nificance.” So he reaches out to-
ward theé heavens and the earth,
and the mind of man, and strives
to- know their truth and feel their
beauty. Einstein’s *‘cosmic sense,”
for all its western and scientific
form of expression, is not unlike
the eastern idea of ‘“‘cosmic con-
sciousness.” He finds it spring-
ing up on the earlier levels of re-
ligious experience, as in- the
Psalms of David and in the Proph-
ets, and he emphasizes his  con-

viction that this *“cosmic  sense”
is particularly strong in Budd-
hism. As a matter of fact, says

Einstein, the religious leaders of
all time have been distinguished
by the possession of this “cosmic
sense” as a kind of insight into
the heart of things. More often
than not these leaders have not
been concerned with creeds or
dogmas, or even with the refine-
ments of a personal God, and have
revolted from these ideas, and thus
become atheists or infidels to their
contemporaries. If we would sce
this *cosmic religious sense” in
the "purest personal embodiment,
says Eijnstein, we may find it in
three prominentfreligious heretics
—oue a scientist,” Democritus, one
a philosopher, Spinoza, and the
third a saint of the highest spir-
itual order, St. Francis of Assisi.

The Religion of Einstein
Now from such an analysis as
this, we can draw conclusions

about the attitude of the greatest
scientific mind of our time to-
wards religion. These conclusions,
as I see them, are three in num—
ber:

In the mst place, Albert Ein-
stein believes in what John: Fiske

called years ago “the everlasting’

reality of religion.” He treats
religion not with scoffing and -con-
tempt, but with profound respect,
He traces the history of religicn
from its earliest beginnings in
the superstitious fears of primi-
tive man up to the cosmic con-
sciousness of “especially gifted in-
dividuals,” and in all cases finds
it a genuine reality. In its far-
thest reaches of communion with
the vast harmony of the illimita-
ble universe, Einstein sees reli-
gion dispensing with pictorial
tdeas”’ »f God, with doctrines_of

ligion in our time!

:| personal salvation, with creeds_ and

~ 'By John Haynes Holmes

churches  and “‘rites of worship.
But in essence it remains what it
has always ‘been—man’s ultimate
reaction' upon the totality of ex-
perience. Einstein accepts reli-
gion, affirms its validity, in ex-
actly the spirit of Professor Na-
thaniel Schmidt, in his recent
book, The Coming Religion, who
defines religion as “man’s conscious-
ness of some power in nature de-
termining man’s destiny, and the
ordering of his life in harmony
with its demands.” Einstein, in
other words, vindicates religion as
a reality of experience in our time,

In the second place, Albert Ein-
stein is a man who has himself
experienced religion. He is one
of these ‘“specially gifted individ-
uals” who feel this “cosmic sense”
as the central motive of their
lives. He does not exist outside
of religion, and thus view it as
some detached phenomenon, like a
specimen upon the dissection ta-
ble. On the contrary, he exists
in religion, as his body exists in
air, and breathes in his vitality
from its inspiration. Like the
Psalmist of old, he “considers the
heavens,” and watches ‘“the moon
and the stars,” and ponders “man,
that thou art mindful of him, and
the son. of man that thou visitest
him.” = What can be more reli-
gious than the humility of this
mathematician before the vastness
of the skies, and his reverence and
‘awe before the impenetrable mys-
tery of being! Einstein is more
than a scientist; he is one of the
great mystics and seers of all the|
‘ages.

~ Science and Religion

In the third place—an inevita-
ble conclusion from all that has
gone before—Albert Einstein in-
sists that religion and science are
not contradictory, but cooperative
one with. the other. He refuses
to concede, in other words, that
‘there is .any conflict between
science and religion. On the lower
levels of religion, of course, there
is antagonism, for science can tol-
erate no interference with the or-
derly processes of nature, and can
recognize no instrusion of rewards
and punishments upon man’s be-
havior. - Science caun believe as
little in a Christian Providence as
in a Roman Jupiter or an Egyp-
tian Ra. But cosmic religion rises
far above these levels of imagi-
native superstition, and in its ap-
grehension of a universe that moves
in- “beauteous order” through a
time and space that are a single
essence of reality, because “the
strongest and noblest driving force
behind scientific research.” It is
this “cosmic religious sense,” says
Einstein, that explains Kepler and
Newton and all the other scientists
of the last three hundred years.
It is this “cosmic religious sense”
that has held generations of men
faithful to their scientific purpo-
ses, in spite of countless frustra-

tions and" defeats. ~ “The only
deeply religious people of our
age,” says Einstein, “are the ear-

nest men of research.”

Science and religion irreconcila-
ble? On the contrary, they are

friends and fellow-workers, fore-.

runners together of

“ that one, divine, far-off event

Toward whlch the whole creatlon
moves.”

So much for Einstein, great
scientist, profound religionist! All}
of which is an introduction to
what 1 want to say about the re-
lations between science and re-
As I consider|
these relations, they seem to have
passed through three distinct peri-
ods of development, or rather to
have passed through two such
periods, and now to be emerging
into a third. :

In the beginning—i. e., at the
opening = of modern times—and
down through at least the first half
of the nineteenth century, science
and religion were in open warfare
with one another. The conflict
turned upon questions of fact—
the age of the earth, its place in
the solar svstefn, the structure of

the heavens, tle evolutxon of spe-
cies, the nature of man, the rule
of law. Tt is to be remembered
that, for a thousand years before
the Renaissance, there had been
no science in our western world.
The Greeks had a highly devel-
oped science, but it all disappeared
with the collapse of the Roman
Empire, and was as completely
forgotten as though it had never
been. In its place came theology,
a Christfan theory of origin and
destiny which was based not upon
observation 1d  experimentation
but upon certa}n preconceived doc-
trines of revelation. The theology
of the Middle Ages, in other
words, was all based upon the
Bible, and constituted therefore
an attempt to explain the world
in terms of the Biblical cosmol-
ogy.

Facts Versus Dogmas

When science came along, it
was ‘inevitable that their should
be a dispute between science and
religion, for science, with its care-
ful and systematic study of the
physical universe, discovered facts
altogether inconsistent with the
doctrines of the church. Thus, the
earth was much older than had
even been imagined; this  earth
was not the center of the universe,
but an insignificant planet in a
remote corner of the heavens; this
universe> was not a serie§ of con-
crete spheres, but a: vast, illimita-
ble range of stellar space; . there
had never been a creation, but only
an evolution, of organic f01ms,
'man was not divine in his origin,
but the offspring of the animals
which hag preceded him upon this
planet; there were no ‘miracles, or
divine interventions. in the world,
but only one wnbroken réalm of
law and order. These were some
of the new facts which science
submitted to the judgment of men,
and which religion denounced as
heresies, blasphemies, illusions.
But in every dispute of this kind
between science and religion, from
the first discoveries of Copernicus
to the latest speculations of Ein-
stein, science has been triumphant
over religion. In this conflict over
the facts of the physical order of
the world, religion has alwass
and everywhere Dbeen defeated.
The victory of science over the
so-called revelation of the church
has been the most sweeping in the
whole history of the human mind.

There are many persons who
believe that this victory of science
has meant the end of religion—
and great has been the joy of the
atheists and free-thinkers! As a
matter of fact, however, religion
has not been touched at all. For
religion, in its true estate, has
nothing to do with questions of
fact in the outer world of the
physical senses. In the absence
of any science’ which could give
a knowledge of; the facts, religion
developed, as we have seen, a sys-
tem of theologyy which it offered
as-a statement of reality, and with
which it was so foolish as to iden-
tify its own destiny. When science
was revived, it was inevitable that
there should be conflict between
a theology which pretended to de-
scribe facts upon a basis of reve-
lation, and a science which under-
took to discover facts upon a basis
of research. Tt was this conflict
which Dr. Andrew D. White took
pains to define with exact precxsxon
when he entitléd his famous book
upon the subjoct, 4 History of
the Warfare of: Science with The-
ology It +¢¥s theology which
science. was fighting—and destroy-
ing. Burt thealogy is not religion.
LIt cannot be identified with reli-
gion, no mat.tel!, how definitely re-
ligion itself my insist upon the
identification. * Theology i3 only
what men think about religion, or
what they think about the world
from the staqﬂpomt of religion.
And theologiés" may come and go,
as they have come and gone since
the beginning of man’s conscious
thought, but religion remains what
Einstein himself has called” jt—
man’s “cosmicganse” of the “total-
ity of existenge.”  Fhe victorv of
seience, :ﬁhelr?f‘érc. in the - first

perxod of devenopment in our time,
is a victory over theologv, and a
challenge to religion to work out
a2 new theology in terms not of
ancient tradition but of modern
knowledge.

The Matericlistic Interpretation

No sooner was this conflict de-
cided in favor of science as
against theology, than there de-
veloped a new conflict which this
time involved religion itself. This
conflict occupied the second period
in our history of the relations be-
tween science and religion, and
had to do not with facts but with
the meaning of facts. In other
words, the interpretation of real-
ity! - Religion, of course, has al-
ways insisted, as a condition of
its own  existence as something
real and not illusory, that the
fundamental interpretation of the
universe'is spiritual. It has seen
the world as life. and this life as
manifesting intellectual and moral
qualities which reach their ful-
filment in the soul of man. It
has attributed this life, in all its
range from star-dust to breathing
organism, to a divine origin in
God, and in this God has found
that ultimate reality of spirit in
which all' things “live and move
and have their being.” = But the
science of the last century would
have nothing to do with this!
As science looked at the universe,
through its microscopes and tele-
scopes, it saw no evidence of
spirit. - On the contrary, it saw
phenomena so completely physical
as to 'eliminate altogether the
spiritual hypothesis. Here was
matter, the substance of the world
——-thehard, inipenetrable raw ma-
terial out of which- everything was

made. And this matter was in-
destructible! Here, in the second
place, was force—the energy

which gave motion to the world,
and thus created the reality which
we know as life. And this force
was inexhaustible! ' Lastly, there
was law, the reign of law, which
tied everything together in a uni-
form and universal chain of cause
and cffect. And this law was im-
mutable! Matter, motion, law—
these were the cobnstituent ele-
ments of the world! And they
left no room, or seemed to leave
no room, for spirit. It was on
this issue, which had to do with
the uttermost reality of things,
that religion and science joined
in their second great battle for
supremacy. And in this battle
over interpretation, exactly as in
the first battle over facts, science
seemed to be everywhere triumph-
ant. This universe is made not of
spirit but of matter. Its processes
are not fundamentally intellectual
or spiritual, but mechanical. The
picture of the world is not that of
a person but of a mechanism.
What we have here, in this stu-
pendous collection of elements, is
a piece of complex physical ma-
chinery—colossal in its propor-
tions, infinite in its complications,
incomprehensible in its significa-
t|tions, but in essence a machine,
like a gasoline engine or a dy-
namo. Science, in other words,
is materialistic. Its mechanistic
philosophy has put an end to the
spiritual vagaries of religion,

Contemporary Science and Reli-
_gion

It was with this equipment that
science .came bursting like a con-
queror into the twentieth century.
How complete was its victory, and
how . uncompromising its method,
is shown by. psychology, which, as
the latest of the sciences, has
taken over the whole of the me-
chanistic point of view. Not only
God but the sdul, not only the
soul but the mind, not only the
mind but consciousness itself, has
been swept away by much of the
new psychology, and human phe-
nomena reduced to a set of reflex
responses to mechanistic impulses.
Man, like the universe, is a ma-
chine. A charge of electricity, ap-
plied to a few grains of matte‘:
in a test-tube, is all that
of man who, i1 the O:L?
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‘reality of its own at all.

e ft | sions.
-tdgad as

Modern Controvers‘
S Agreement with Science

ment, was made by God to foe “fut
a little lower than the angels, and
(to be) crowned with glory and
honor.”

But at the very time when, re-
ligion, as well as theology, seemed
to have been completely and finally
routed by science, something unex-
pectedly happened. Almost with-
out warning, and for reasons
which have. left the researchers
of our time still gasping with

amazement, the whole structure of

physical science came tumbling to
the ground. All these things
which seemed to be so certain
were certain mo more. Realities
as hard as steel, as swift as light-
ning, as sure. as gravitation, were
suddenly turned as though to flit-
ting shadows. The universe, by
the wave of one magician’s wand,
became, as it were, the abode of
relativity. Force, for example! It
was no longer a thing in itself.
1t seemed to have some peculiar
relation to matter, to be a-form of
matter. And grave doubts began
to appear of its inexhaustibility.
But if force is a form of matter,
what is matter? <Certainly not,
as we had supposed, the impene-
trable substance composed of
atoms which were themselves in-
visible. No, atoms began to yield
to ' radio-activity, and radio-activ-
ity to electricity, and electricity
to a form of the ether or a thing
in the ether, and ether itself to
space. So that now we are told
that matter is space, and has no
And as
to its indestructibility, that is a
myth as foolish as the myth of
the Virgin Birth. This brings
us to. law, the last refuge of a
materialistic science, and this also
i§ goifig.”™ The best scientists of
our time are telling us that the
reign. of law has been dissolved.

‘There is no longer an indissoluble

chain of cause and effect. There
are effects today which have no
adequate causes, and there may
well be causes which have nb ef-
fects. In any case there is no
mechanical uniformity which holds
the electrons and the stars to-
gether like the mparts of a vast
machine. There is mno cosmic
mechanism any more. The whole
mechanistic or materialistic ap-
proach to life is gone, as one of
the gigantic illusions, or supersti-
tions, of the human mind. So at
least agree two such prominent
scientists of our time as Sir Ar-
thur Eddington, greatest of DBrit-
ish astronomers, and Sir James
Jeans, one of the great mathe-
matical physicists of the modern
world. The day of materialism is
over, says Professor Eddington.
“Materialism and determinism,
those household gods of nineteenth
century science which believed
that the world could be explained
in mechanical and biological con-
cepts as a well-run machine, must
be discarded.” Professor Jeans
agrees with this affirmation.
“Thirty years ago,” he writes, “we
thought we were headed toward
an ultimate reality of a mechanical
kind. (The universe) seemed to
consist of a fortuitous jumble of
atoms which was destined to per-
form meaningless dances . .
under the action of blind, purpan-
less forces, and then fall back to
form a dead world. . Into this
wholly mechanical world, through
the play of the same blind forces,
life had stumbled by accident.”
But now all this is gone! “To-
day,” continues Professor Jeans.
“there is a wide measure of agree-
ment, which on the physical side
approaches almost te unanimity,
that the stream of knowledge is
leading towards a non-mechan-
ical reality.”

The Third Penod

Such is the change which has
come over science in the last few
years. This change is due to the
most amazing and revolutionary
discoveries that science. has ever
known. Let it be said, to the
everlasting credit of science, that
it was science itself that discov-
ered and revealed its own illu-
Materialismi is gone—ig as
Caesar—because the scien-

tists say S0 I'«

But if materialism’
is gone, what has come¢ to take
its place? This brings us to the
third period in the history of the
relation hetween science and re-
ligion, into which we are just now
moving at the present time. In
this period of new discovery, now
dawning upon the world, the
names of Eddington and Jeans are
supreme, at least in England and
America. For this reason, and
for the further reason that their
writings are easily available to
the general public, I propose to
follow the teachings of these two
men in attempting an answer to
the question as to what is to be
our interpretation of the ~cosmos
in the years to come.

At the start both Eddmg@_on and
Jeans agree upon a fundamental
proposition, that the mechanical
conception of the world is yielding
to a mathematical conception.
Mechanics is giving way to mathe-
matics. “Phenomena,” says Ed-
dington, *“all boil down to a
scheme of symbols, of mathemat-
ical eduations.” Jeans says the
same thing. “Our remote ances-
tors,” he writes, “tried to inter-
pret nature in terms of anthro-
pomorphic concepts, and failed.
The efforts of our nearest ances-
tors to interpret nature on me-
chanical iines proved equally in-
adequate. . . Pure mathematics
has proved brilliantly successful.”
Einstein also agrees. Those wio
have seen his note-books, or read
his papers, know that they are
all one amazing mass of algebraic
equations. The universe, in' the.
last analysis, must be interpreted
in terms of mathemat1cal formu-
lae.

But these formulae do not define
reality. They only define .the re-
lations that exist between the phe-
nomena of reality. What is re-
ality? What are the phenomeha
of reality in themselves? What
is the ultimate from which ali
things proceed, and to which all
things, sooner or late, return? It
is in their answer to this most
fundamental of all questions tha$
Eddington and Jeans go off in dif-
ferent directions, and vet come in
the end to the samec conclusion.

Eddington’s Viewpoint

Eddington believes that the
mathematics of vature can never
explain anything. 1t must ever
remain unknown.  The final an-
swer of the formulae must always
be a cosmix X. He therefore
abandons the formulae, and re-
turns to ourselves who have con-
ceived the formulae, and who now
ask the question as to what these
formulae may mean. It is man,
says Eddington, who contains the
secret of the world—man with his
love of truth, his sense of order,
and his responsibility for right.
Nature may ‘e expressed in
mathematics, but not man who
has conceived the science of
mathematics to express the corre-
spondence which he finds betlween
the order of nature and the work-
ings of his own mind. 1t is con-
ceivable that mechanical science
might mproduce in some distant
future a robot, “a creature whicl
thinks and believes” and thus may
duplicate the mechanical activities
of a man’s life. But it is not
conceivable that such a robot,
whatever he thinks and believes,
would actually care about his
thoughts and beliefs. He would
never ask if a thing is true, never
search for an answer to the ques-
tion as to why it is true. But it
is just this concern for the truth
of all we think and say and do,
that is central to the life of mun
aa he has sprung from out the
world of nature. It is this that
makes man to be something wholly
apart from all physical phenomena
and thus in essence a spiritual re-
ality.  “When,” .says Eddingtou,
“from the human heart the crv
goes up, ‘What is 1t all about, it
is no answer to look only at that
part of experience whiech comes to
us through certain sensory organs,
and say, ‘It is about atoms and
chags—a universe of fiery globes,
{FPicase turn iu poge three
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By E. Haldeman-Julius

Bla -difficalty in attacking the
Ie]_gmn of John Haynes Holmes
is that there is so little of it. He

professes few, if any, definite
fioints of rellgmus belief. If we
claesify a belief in spirit as in-
definite (which it is), then Mr'
Holmes has no definite religion.
He rejects nearly al} that ha$ been
identified as religion and’ that is
still synonymous with erthodox or,
popular. religion, He does not he-
lieve in' a personal -(or anthro-
pomorphic) God; he does not be-
lieve in the Christian ‘degmas of
the divinity of Jesus and eriginal
sin and the miraculous atonement

~in fact, he brushes all miracles'

aside as fables; he has, as | recall
from earlier gstatements,

a kind,

just naturally too big for his lim-
ited mind (and my limited mind)
to grasp. He can’t have a “cos-
mic sense” in the intelligible mean-
ing of the phrase, ags for instance
he can have a sense of human life
or the United States or the street
scenes of New. York City. Phys-
ical gcientists like Eddington and
Jeans are perplexed by the Geamos
and led int§ the shadows of ynre-
ality or of a reality which is yet
beyond them-—they can only in-
terpret the cosmos, in its farthest
imagined reaches, in mathematical
symbols—and, when they strive to
speculate beyond their knowledge,
they spin- around in a tangle of
spiritual verbiage which has no
meaning nor direction. Evidently

of vague belief in or hape for im-gthese men do not have, in any

mertality—~—but he does not believe
in immortality in the definite or
doctrinal Christian sense and in
the present address he jgnores
that idea, He dees not believe
that a God . inspired the Bible;
nor that a God interferes in the

procesges of nature; nor that a

God personslly and direetly in-|
fluences the Jjves of men; nor that
# God rewsrds and punishes hu-
man beipngs in a future life.
What Mr. Holmes calls his re-
ligion consists of two affirmations,
one of which is mnot correctly to
be described as veligious,
even atheists may and do share
that which is feeling more than
intellectual affirmation. In his be-
lief in spirit, Mr. Holmes i3 re-
ligious though not in a specific,
doctrinal sense; that is to say, he
does mot express his gpiritual be-
lief in any coherent, logical, ex-
planatory form but merely asserts
it as more of a poetic flourish
than anything else. When he
speaks of a “cosmic gense” and
of our “reaction to the tofality
of the unjverse,” he is stating the
attitude _of _all ‘sensitive and
thoughtful persons—of atheists
no less than those who uge the
name of veligion—if he  means
“humility before the vastness of
the skies ‘and reverence and awe
befare the impenetrable mystery
of being” (I object . to the
phvase, “impenetragble mystery of
How does :

since

AN he knows is that it

l;abnt yet.. been fully solved—buyt |

think how very much more we
know ahout it than .our ancestors
knew: even a hundred years' ago!)

Common vs. ¥Cosmic” Sense

Lookfng at the idea in “another
way, how ean anybody have, really
and truly, a “cosmic senge”? Mr.
Holmes doesn't have it, T am sure,
no matter how fervently he uses

 realistic interpretation, a

-Mr. : Holmes
this mystéry ;s 1mpene-i

Freligious  without real

_m religion.

‘“‘cosmic
sense.””  Neither does Einstein,
although . as a great mathematj-
cian and student of theoretical
problems on a .universal scale, he
may be said tg have more of the
“cosmic sense” than Mr Halmes
or myself.

" And. neither Emstem nor any-
body else ever had a definite, com-
plete, intelligible “reaction to the

totality of the universe.” 1 am
sure that Einstein never had 3
reaction to the totality of the

world—just think how big a reac-
tionn that would have to be!-—so
how could he react to the whole
mysterious universe, in one sweop
of sensitively clear and complete
reaction? As far as that goes,
noe man ever had a reaction to the
sum total of human Lknowledge;
so how could anyv man have a re-
action to the sum total of the uni-
verse, a vast deal of which is still
beyond the range of definite hu-
man knowledge?

I think it is useful to debunk
these gorgeous phrases. They ap-
pear all too frequently in the kind
of dim religious shadow-thinking
in which such men as Mr. Holmes
delight to indulge. After all, what
do they mean ‘excepting the op-
posite of what they say" They
mean that the -universe iz so blg
and so bewildering and so-
mensely and intricately greater
than things human that no> man
can Have a "msmie isense’™ of ‘this

universe ner’“react to the-totality fof

of this universe.”

Facing Mystery "oneatly
- Mr. Holmes talks big—but all
that he really says is that the
universe ‘is bigger than he is.
That is a platitude. It has o
bearing on the religious  ques-

‘tlon—excepting as it explaing psy-

chologically why ‘many people are
evidence
upon which to base their beliefs
On the same prmc1

the expressmn The cosmos is

'*‘t Can a " Free Man Believe?

this feeling doesn’t lead: the. athe-

| ficial, indeed illogical, fashion.
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1 evzdently th

ble. an atheist ‘feels the mystery
of the umiverse and he has even
a - feeling: of humility and awe
(though net of reverenee, which
implies a theistic viewpoint); but

ist. to ‘belief in religious ideas, al-
though others who by tempera-
ment, are more mystlcal or by in-
tellect are less advanced and reso-
lute in thinking are led by this
mystery and awe before the uni-
verse into some kind of religious
faith which is, after all, a way
af escape from a spectacle and a
‘problem which they dare not con-
template and which they long te
solve in a simple though super-

The atheist can centemplate the
mystery of the universe without
running away from it and with-
out turning desperately or child-
ishly to a form of religion or
mysticismn in the vain belief that
he ig finding a solution, He is
resigned to upderstand as much of
the universe as he can (to follow,
that is, patiently the researches
and intelligent speculations of;
scjence) and to let the rest of the
mystery wait upon further knowl-
edge. As eagerly as Mr. Holmes,
the atheist would Iike to know the
explanation of the mystery right
now. But he wants knowledge,
not rhetoriec; knowledge, not the-
istic assumptions; knowledge, not
poetry mistaking itself ag formal
thought.

Here is the fundamental dif-
ference hetween the atheist and
the theist or mystic: the atheist
wants a real explanation of the
mystery, and heyond the present
limits of such an explanation he
simply recognizes that the rest is
mystery: the theist or the mystic
wants to call the mystery by an-
other mname—God or Spirit or
Universal Mind—even though it
explains absolutely nothing.

What Einstein Believes

This idea of God as Spirit is
all that I ean discover of a genu-
inely religious mnature in Mr.
Holmes® address. There are, how-
ever, misstatements and palpable
errors of reagoning or intolers-
ble risks of assumption which
should be corrected. And first of
all 1 wan‘z Yo point out tha.t My,
Holmes is. maki

Helmes quotes from Hinstein- and
in. the very cencise and simple
statement  that ‘Emstein made
some _time ago in The Feorum
(“What - I Believe”) ‘there iz not
‘the slightest indieation of belief
in a single, deﬁnite item of any
religious creed--not even in Mr.
Holmes' idea of God-as a Spirit.
Plamly, when Einstein talks of

“religion” he has in mind nothing
more than a sensitive reaction to
the mysteriousness of the universe
(not.a “reaction to the totality
of the universe,” however) and
an attitude of idealism which is
distinetly human in its character.
Einstein said in The Forum. arti-
cle (italics mine) “To know that
what is impenetrable to us really
exists, manifesting itself as the
highest wigdom and the most radi-
ant beauty which our dull facul-
ties can comprehend only in their
most primitive formsz-—this knowl-
edge, this feeling, iz st the cen-
ter of true religibusne'ss In thig|
sense, end in this sensé only, I
belong in the rapks of devoutly
religious men.” -

You see that Eingtein expl'c-
itly disclaims any “religiousness™
whatever excepting this feeling of
the mystery of things: and this
is clearly a poetic feeling, a mark
of gensitiveness, rather than a
5tatement a’beut reitgian. Em-

word “mhglon” in the sensa of
postic and idealiatic feeling; ‘very
well—~byt not one person in ten|
thougand uses the wokd in this,
gense; when we speak of religion’

snd. amm?{talmr and man

reﬂectwe anc

we have in mind ideas about God | gerq -

omnions whout the umveree prac—
tically they afe ideas which an
atheist may hold—-—and when a
so-called “reﬁgxous“ Man gxpresges|
ideag which are co:mpatible with
the position of the atheist, where
is the “religion” in thoge ideas?
In The, Forum article ‘Eipstein
made a, eareful deliberate state-
ment of his bellef. He devoted
two parag‘raphs to rehglon and we
can reasonably assyme that if he
believed in a Gud e‘f any descrip-
tien he wouyld ha.ve gaid as mueh.
On the contrary, he teok the pains.
te demy having & behef in ,the
popular or Chr:stian God “I can-
not imagine a God who- rewards
and ‘punishes the objects of his
creation, whose purposes are mod-
eled after our own—a God, in
short, who s but a reﬂectmn of
human frailty.” There “Wwas the
natural opportunity and place for
Einstein ‘to. say what kind of a
God he believes in, if any—hut
he didn’t:  Save for that one neg-
ative statement; he
idea of God:: Obvicusly God is a
word whieh -he does not ‘care to
juse and which means nothing to
him; and in Mr, Holmes' quota-
tions from later ramarks of Ein.
gtein there i no - ‘reference to 3
God; -he is- still- talking of “reli-
gion” only as human:idealism and
a feeling of mystery ‘in the: uni-
verse. Furthermore, in The Fo-
rum article Einstein expressly de-
clared that he- has -no .belief in
immortality, ¢ ‘although. feeble ‘souls
harbor such thoughts ﬂzmugh tear
or ridiculous egotism.” :

I review carefully Einstein's
statements- about religion, because
there has ‘been sych a frantic ef-
fort (and not, it Seems to me, an
entuely honest effort) by theists
in America to use Einstein’s dis-
tinguished sciantific: name. as an
advertisement for- their rehglon
The theists -are. stilj . desperately
and dlsmgenuously trying to prove
that science is on the -side . of re-

ligion—and what - a, sorry policy of |

exaggeration” they use in the at-
tempt! Common sense -would tell
us that if scienee were really and
decisively on the side of. religion,
as these -theists tell us, a big and
formidable list of scientific names
could be produced _®ith definite
statements - of helief . from  this
ol great -numher of scientigls, show-

S ing that theasm has the strongs

st - haeking: ...But- what/|
do we . obse:vei‘ W}xen -an. Bin-

stein talks in. a vein . ef ratiomal
and. +secular idealism,

voicing. at
the same. time his sharp . disdain
for the most . notable ideas (God
and immortality) which .are assor
cieted -with _religion, the theists;
rush. Lllogxcally and with a mighty-
outburst of rhetoric. to. claim him
for their own, merely becayse. he
uses the word “rehgwusness .

A Faint Peep for Thexsm
And in- all their c]atter about
the harmony of science . and re-

ligion, the thexs’cs brmg upon the
stage always the same little group
~—~Eddington,
Pupin and Jeans—-who, even -so,
are not (with -the exception of
Pupin) in the least orthodox nor
Christian, who offer. no support
for the ideas of religion in the
main, and whose. utterances abaut.
God are suspiciously vague and
are, in any case, clegrly. unrelated
to the scientific fields. vin - which
hese men. . specialize, - Theists
sometimes. talk ag .if. :the;-whele
world of Science wem shﬁutmz
ferve;;f;ly in. behalg of xeligwn.

- Millikan, = Osborn,
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yet all they cam ever produce in
proof of this clagim is the fegblest
sort .of faint, confused peep—and
we.can’t even be sure it-is.a re-
ligious peep. When- the theists
show us dozens or scores of first-
rate, eminent Men of science—in-
stead of:the game little baid of

‘three ov feur or. five which they

repeatedly exhibit—we shall be
more impressed by the claim that
science is on the side. of religion.
And these few seientists believe
only in a vague theism (which,
says Eddington, cannot be proved)
and not in explicit, important re-
ligious creeds.

Einstein degsn’t even beliave in’
theigm; to call him “religious”~
to claim him for reilglon aven
thaugh he uses the word ‘reli-
giousness”—ig to play fast and
loose with familiar, intelligible
meanings. Einstein is not himgelf
being scientific when he refers to
his idealism as “religiousness”; he
is using careless]v a term whxch
qulte ather than that of lluman
idealism; but the vital peint is
that he makes na concessions to
what the majority of men, cler-

ical leaders 33 well as laymen,

count 4s rehgxan

Was it 3 ‘“cesmic religious
sense” that, as Mr. Halmes sug-
gests, led Einstein to fermulate
his theory of relativity? No; it
was Einstein’s intellectual curi-

osity, his driving desire to for-

mulate an answer ta certain preb-
lems; men de not need a ‘‘cosmic
religious sense” nor any' other
kind of. religious sense in order
to think and work and plan and
build. Human motives are suffi-
It is ridiculous for My.
Helmes to say that a “cosmic re-
ligious sense” muat be the inspi-
ration ‘that held “generations of
men - faithful to their scientifie
purposes, - in spite of countless
frustrations and defeats.” - -

“Lower Levels of Religion™

And don’t helieve that Ein-
stein means to be mystical nor re-
ligious in any accepted sense when
“The only deeply. reli-
gious people of our age are thel
earnest men of research »?_ What
he means, “evidently, is_ that the

men of research (the - scientists)

have a mere prcfeund respect. for

truth, are .marve _sensitively inter- |,
ested in coatemplatmg and also in;
‘progressively solving the mystery
-ef life, and are contributing more
to the fine nossibilities of human

life than other men. "That is. e
‘reagonable  interpretation |
which ¢an  be placed..-

\'s ;whaft al

preachers and mystics and spirit-
ual peddlers of palaver)
Again, when Mr. Holmes quotes

:Emstem as saying that, there .is

no conflict between science and re-
llolon, I take it that Einstein
meant there is' no conflict when all
of the religious jdeas are taken
out of religion—thus leaving noth-
ing that can properly he called
religion. What Mr. Holmes calls
fthe lower levels of yeligion”
.(where he admits there is a con-
flict with science) are the -levels

which monqpohze practically ane|.
hundred percent of what men| -

agree to call religion.. Mr. Holmes

and a few others, who insist upon

redefining religion,. are only g tri-
fling mmor;ty——men who , have
gone so far in getting: mi of
religion but, for sentimental or
traditional reasens, timidly hesi-
tate’ to go farther. . All that re-

" |maing of Mr. Holmes' religion is
'..lthe belief in a Spirit-God and

that is pretty vague: Mr. Holmes
himself; on another oceasion, hasg
referred to it as “the Unknown

1God.”

When Mr, Holmes deals with

_|nistory he is always unfortunate.

And ‘at times I sugpect him of

{heing just a little—well, nqt quite

frank and fair in hi& remarks.
§l‘hufs he summarizes in his own
way what he descri’bea ag the
in mperiods of religious
In this summary he jm-
e of primitive
and ¢ one with

be}ief
8 ‘the

and lov
idea thet this s
erlod of rehgxon devel'
. eariy itxs—

ho‘w mg i
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ing the point and even lmplymg
a grogsly erroneous vigw, confuses
the whole issue. The fact is that
‘Mr. Holmes’ first period (of primi-
tive religion, a religion of fear
and superstition) rteally lasted
until well toward the end of the
nineteenth century and is the re-
ligion of millions today. Surely
Mr. Holmes
that throughout the long centuries
of Christian domjnation of life
there was a “religion of guidance
and sympathy and love.” We
know hbetter; we know that reli-
gion, until recent years, was pre-
dominantly a thing®of harsh dog-
matism and fear and supetstition.
It has only heen within the pres-
ent century, within the past three
decades, that the old theology of
hell. and damnation has been un-
dermined to a large extent among
the people.

And whence came the.se senti-
ments of sympathy and love to
drive the fear and superstition out
of religion (a task which, by the
way, i8 not cempleted)? These
sentiments were the production of
the rationalistic, humanistic in-
fluence in science, in historical
study, in the consideration of
ethics, in the eriticism of reli-
gion. Liberal theists such as Mr.
Holmes have simply humanized
their religion by reducing it to
its lowest quantity; their religion
is better only in the sense that
they have less religion and more
humanism. Far from fhe hazy
incorrectne®s of Mr. Holmes® sug-
gestion about the second period
of religion we find the truth in
the recognition that this second
period has mnot reached its full
development—and when it does,
religion will be a thinz of the
past. This point is vital to a
historical consideration of the sub-
ject; and Mr. Holmes errs on this
point most inexcusably; 1none
knows better than he—or shouid

‘know—the truth of what I am say-

g, Mr. Holmes’ so-called third
period of religionv—the develop-
ment. of the ‘‘cosmic religious
sense”—has already been-shown up
as merely-a phrase without any
‘particular meaning.

The : ' process of - Mr. - Holmes’
‘thinking m his- summary of these
three periods of religion is amus-
ing. Hersays that the first period:
of religion—the’ ‘religion  of.-fear:
‘f——Was based upen error. He says
that: the second ‘period-—that of
“guidance and sympathy and love™
and a kind Prewdence,runmng
the world—was also grounded in
‘érmr And then he assumes that;
t’he third - period (which is of
course only a rhetorical period)
‘0f “the cosmic religious sense”
has finally settled down in the
truth. This is queer reasefing:
religion has ‘been wrong twice,

ot Scientif

oesn’t mean to say

says Mr. ho]mes the;efore it is

el

%

right the third: tlme I‘f: gseems
to me that, when -aspéeial - kimd
of effort-to interpret life has twice
landed in the very-hugest sert. of
error, the. third -appeal should “be
regarded with: - more: “than = sm‘
clo.n. TR N

Kuaw?edgc and Interpretﬂhcn
T may add that I regard . Ml}
Holmes with suspicion when. 1 ﬁn
him playing -such verbgl tricks

in his quotation from . Profesqbr
Nathaniel Schmidt’s The Coming

of Religion, defining veligion. as

“man’s - consciousness. of . spme
power in nature determining.man’s.
destiny, and the ordering. of his
life in harmony with its demand.”
Really, Mr. Holmes, were you- i,u]ly
awake when youy oﬁered this gem?.
Nature determlnes man’s life and
whatever destiny man may have
—naturally, inasmueh as man .is
an inseparable part of nature.
And man tries to discover the
gsecrets of nature and organize his
life in harmony with nature—of
course, and what of it?  That.is
rationalism, not religion.. -

Mr. Holmes' has .a- fancy 'for:
dividing his’ interpretations . of
thought into perieds. This is a
convenient methed, byt it happens.
that ‘Mr. Holmes doesn't. use it
so very well. , Thus in his remarks
about the ﬁrst -period: of conflict
between sgcience -and- religion -he:
commits the glaring mistake of
saying that the  Greeks .“had ‘a
highly developed science”-—when
the fact is that the Greek culture
was weak precisely because it did
not develop science' but was led
astray into abstract philosophical:
speculations through the influence
of Plato and his fdllowers. Ma-
terialism predominated in Greek:
philosophy; but science --in  the
pagan civilization was very mea-
ger; the Greek thinkers made’
some brilliant guesses, which mod-

-ern science verified and elahsrated;

but they did net have a. “highly.
developed science.”

However, Mr, Holmes is aecu-
rate enough, on the whole, in his:
statement of the warfare between
science and religion over questions
of redlity. Then he goes on to
describe the second period, - in
which he reminds us that seiemce’
shavply took issue awith. religiow
aver the interpretation of reslity:
For a while, says - Mr:  Holmes;

scienee seemed. to “he trinmphant

in ‘this :sphere "algo . (thaoygh zwhy-
he should arbitrapily: ‘divide the
discovery ‘of -reality ‘and the-in-
terpretation' of reality inté separ
ate spheres is ot entirely:elear).

Science was: net: only- the “frinner

of knowledge but - alse’ the  ifiters
preter of knowledge: ~ We  ghould®
think the one role would natur-
ally go with the other role.” Who
can interpret - reality bette# than:
the scientists who have discévered

[Plesbue turn o pa,gs “thr ee
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moviag: to impendim‘ doom
Rather is. it about a spxri’t in
wlueh truth has its shrine, with

: s of self-fulfillment in

hesuty and right.”

~in man, whose genius it is
to- conceive the Vvery. meehamcal
formulae in which the progegses of
pature are expl'essod, thet Edding-
ton ﬁnds his demonstr ation of the
reslity of spirit. From 'this’ dpir-
itual: essence of man’s nature, he

moves easily to " the spiritual nae,
ture 'of ‘the ‘cosmos itself, which|

he finds' in Wwhat religion— has
knowin for centunes ag God. Tt
i astiopomiey, and. not:a mere
an ef the chuich, who as-
gerts theexistence of God, and he
finds ‘ this- deity to be “Him
through whom comes -power and
goodness.” -Sir Alzthur Edding-
tan, in: other “words, is a theist—
and 'a theist ‘because, he finds it
1mposs1ble to explain the universe
except in terms_of gpirit,

Thought. or Mackme?

Professor  Jeans, in hig search
for ultimates, follows anether path.
Unlike  Eddington, this great phy-
sieist refuses te abandon the
mathematical formulae, of which 1
have gpoken,: as a gossl;ble inter-
pretat

the - relations  thet -exist between
phenomena, there may well reside
also the revelation of the ultimate
which these phenomena express.
Certainly there. is uothing me-
chanical in "these elaborate sym-
bols. These mathematical equa-
tiens, in other words, embody what
the phenomena of the universe are
doing. They are the thought of one
who Jooks upon the cosmos ag it
moves, and who in himself, of
course, i§ infinitely greater than
man:-who has with such difficulty
and ‘in the end so imperfectly dis-
coverad some portion of the math-
ematles of the heavens. “The uni-
verse,”- says: Jeans, in one of the|
mo&t yara.lyzmg statements whlch
haq “heen made by any living man

in our time, “the universe begins

to look. more like a great thought
thgn-3 -great machine, . . , Mind
o longer appears as ap accidental

mtrudeo*im 'the réalm of mat;-;

goveraox of 'th'e
. Not, of course,

From the m-

; --oF - the - umverse,
“other - words, Professor Jeans
disooyers a- creation behind which

38 -behind ; every - thought there
must exist a thinker; - I, ag Jeans
states, the universe beglns to look
like: “a: great . thought,” then in
and - tbmugh and behind this uni-
verse there is the thlnker who has
conceived the thought. Tt is this
which brings Jeans 4o the momen-
tous proclamation that there must
exist “a great architect of the

universe who is a pure mathema-.

tician.”
This is.God. So far at Ieast as

God has been conce,wed in all ages
as 2 graat Mmd exxstlng behmd

him than mere mathsmatics.

‘mugician oﬁeya in writing a fug

‘of reality. He insists|
that-in the equations which reveal

there . must . exist a creator, just|

; to ooncewe of tbhe' ult:-
mate merel in J&erths of A tq,e gl
e ma 1" fov- |
mplae whﬁch hold the mind of this
great physmlst reprégent, more to

laws which govern ; stare,” he
saye, “are less suggesﬂve of thete
which a. machine - obeys in its

motion than of those: which a

or & poet in cemposing & sl
. - . The motions of electrons
and - atoms do not resemble ‘those
of the parts of a locomotive - as
much ag these of dancers /ip
ootilllon ”
words, supplant mechanics’ only
themsélves - to . be supp{anted by

art ang beauty, There is not only{esg
thought’ here in the universe,»byt]

emotion and agpirstion- and high
visions. of the spirit. Professor
Jéans speaks perhaps his noblest|:
word- on this phase of the prob-|
lem when, in a ‘recent letter to
the London Times, he states that
the mathematical formutae which
intevest him as a. physicist appear
suddenly “before his eyés as “a
musical score.” He sees in these
letters and nuymerals not merely
algebraic eguationt, hut the ‘score
of a great symphony, the work
of a musician. And when he sees
this ecore, he sees not merely the}
“framework of seales and key 3n
tube,” but also, 1
and above, the su
with its instruments and musie.
The workings of the universe, in
other words, bring to Hhis ears
“the music of the spheres”—which
carries us straight baek fo the
teachings of old Pythagoras., who
built hig universe around the fwin
poles of mathematics and musgic.
The cosmos, just hecause it was a
mathematical conception, became
at the same time the music which
produced “‘celestial harmenies.”

With the modéern theory as with
the ancient, God is not only a
thinker but a paet, a musdician,
a spirit that .conceives jn heauty
and attains in séng.

‘The Ultimate Expression
Such is the comlusion of these
two great scjentists of ‘eur day as'
they search the universe for the
ultimate expression -of its life,

‘What they find is what the reli-

gion of -everv age’ " has found~}’
namely, that the world is gpirit, |’

| that God in apirit, “thatthey wha " hat

worship (God) must worship him

in spirit and in” “truth.” The. con-

' ,clusmu of ' all -our argument is
_The answer to

therefore - plain.
sjour questian, “Ig-gciénce vmdieat-
ing religion?” s .easy.-
summarize the whale trencl of all
that I have been- argumg in ﬁxrﬂe
definite propogitions:

First, the materialistie, or' mex
chanistic, = interpretation of the
universe is dead.
peared from the minds of madern
men, in all prdbablllty never “to
return. :

Secondly, science, m its. en-
deavor to find and formulate the
ultimate that lies behind the phe-
nomena of existence, has failed.
Science has hoped to match its
hrilliant guccess in uneovering facts
by an equally Jbrifliant success
in uncovering the interpre'tation
of these facts. But.in this it has
in the end come bo nothmg So
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*eseseisrecssvoevensy
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Mathemat:es, in'. other

of rationsi

dlsputed (by a!ble colleagues

thod marked helow tg help § [

eopx.ys of tne 3128

‘| judgment on the pro'blem whether

“Iverse.-. In ‘any ¢pse;” all thit wel
mean by law is a description of i
-|the behavier of things. We.de} ¥
| n6t mean - that: & God “drew-un a-Frea

: ’auds avosoluteay-mkmpt' i
anrdly in 14;: fallure te explaxs

of all life.

n.  Ftoig din. ‘explaining this
necessity that Sir Arthur Edding-
ton declarés,

: eeptmn of the universe and man’s
‘ace ‘in it, with religion . supple-

Rehglon Unscnentlﬂc

.Concluded from page twol

realﬂ:y -and’ given it an orgamzed
place .in the consciousness of men?
Or. if a few -acientists are no!
sa. -good at interpretatwn, we
should -think that science as a
whole-—or the range and attitude
of acientific - thought—would begt
supply us with an interpretation
of reality. But, says Mr: Holmes,
scéience met its Waterlop. at last.

-E&on has aIWays faile
teopretattons, whereas selanee has
stcceeded in- gaining for 'us all
the knowledge that we have and
the only tenal:ole, tangxfble mtel-

one.

Mr. Holmes seizes the opportu-
nity to introduce Eddington. and
Jeans upon the stage. What has
happened? Mr. Holmes says that
“the whole structure of physical
 science came 4tumbling to the
iground.” This is typical of the-
istie -exaggeration. A more care-
ful versiom of what happened is
that, in the field of physical
science especially, more complex

¢alled matter and - énergy was
found ‘to be more subtile and in-
tricate than scientists had - forv
mo:iy realized-—althaugh it is

hfe 'I‘hese sclentists
; ‘the' incompletensss  of
t,hea.- knowledge 3nd - the- difficul-
nany ‘of them yet unﬁolved
of ithe problems they :
ing. But it e net 4 :
from: trye-~that “the wholfe ser
ture ‘of physical science -came
tumblmg to -the ground.”

in ‘a message on the bicentenary]
(1927) of the death of Newton:
“What has happened since Newton
in theoretical physics is the eor-
ganic development of his ideas.”
Si.n_ee the real dawn of ‘modern

melodramatic wreckage of “the

whole  structure of phygical
gcience” as Mr. Holmes wildly as-
gerts. On “the contrary, -the

structure of physxcal science has
been steadily added to and built
upon by successive -investigaters;
‘| Eddingion and Millikan slso have

and: to some
(though not destroyeqd) the knowl-
edge of their predecessors. ’

In studying electrons, Edding-

rged matter.  He has,
in avaord, eome upen new prob-
s - in sclence

m'eamng of récent discoverieg—
#nd the discusaion js by no mesns
| one-sided, but in the field-of phys-

ics some of Eddington's ideas are
For

lt is- mmnahle tao con-

T take a- posltxon of.

chance or law reigns in the. i

'to “our human coneeptions'

|sarily conflict.
opefating with it, in’ ts*prestrm‘ :

entatxon of 'spirit as the secret|ip

- Where jscience endd,tihe fi

- other winds, religion must now%;

menting that part of “the picturefy
thh['icwm:e now must acknowl- | 1pat

_|of a coin heads anﬂ ailg.

,p-abbems and - conjunctions,

ts mechanleal mterpretatxon taxled' :

re- | position Wwith- the _other."
;| 'early part of -hig-address he says|
that “cesthic religion [which hej

I'vistas were opened and the stuff
.hlmsalf and §ays:

to ropresent t}m sezentmt&

| machine:”

Inagmuch a5 he says so much| I domt see that this view im-{.

ahout ‘Einftein, Mr, Holmes shoyld] proves

w that Einstein himself stated,]]

Tt has disap.| 9 ‘Holmes® * Spirit-God.:

Plainly, considered from any an|’
gle, to be a deadly blow at theism.]

science, there has been no_ sych

merely developed further, clarified|
‘extent corrected

~t_on ‘hag discovered mysterisus be-

in th t -1 3
avjor in ese nfinf esxmal par-1 théugh - Mr. Holmes deﬁmtel_y uses| "

| ‘Les Miserables
hysicists are still gigsé::;:n: ﬂ:;:_

; mm f.a e al
{4 : ae_ ,- of “order may “well 7

mrmem W GMRD "KA‘RMS

do not see that
ce ana 13w negps-

“When we ppea,k .,.gf
t

| valuss. Again, .
the xdeas of cha

“This- must be done; f‘ at
to 'make room for a spiritual con-iy 'awc}ent, as ’ﬂ» ,
ao‘ll, it lwmch i3 mot the same ay
"lawleasma,banﬂ‘ ‘we- also imeen 8|

ilities, the. chanug

ils. will ¢ail
about an even number of timge

—but each toss is- ‘nevertheless @
 chance,
‘whether that. pmiculzr throw will]

for we do: not . knovu

résult in heads or tails, The ides

of chasice, however, does nol mnan '

caugelegsness. ‘I‘hlugs‘ dor't just
lgappewalthough, given. a lang
enough time in which phenomene
can be ghifted about in endlesa
anye
thing may eoncewably happen.
Rut Mr., Holmes doesn’t handle

:Efus ‘question- of law and chancs

_skillfully. . In fact, he for-
‘himeelf, aud‘ contradicta-<thal
intends to eowtradxet-—oua
In the

identifies: ‘with - seience] rises far
above these levels of imaginative
superstxtxon, and in its appreheu-
sion of a -universe that meves-in
‘beauteous -order' through a time
and space that-are a single esgence
of reality, becomes ‘the strongest
and noblest driving force behind
scientific. research.’” -.He adds
that “science can tolerate -no in-
terference with- the orderly pro-
cesses of nature: . . "

Buf in the middle -of his ad-
dress, when he is ready- to tell us

how-“the whole' structure of phys-|-
jcal science has come -tunmibling to}|

the -groynd,” Mr. Tielmes reverses
“This brings

us o law, the last refuge of a

materialistic science, and this also|
is going. The: best gcientists of
our time ‘are teHing ua'that: the|

ireign of law has beén dissolved.

| There is -mo longér an -indissolu-|

ble chain'“of cause “and effeet.

’rhere are efferts. today which hsve' -

fo adequate catses, and there may

Well be cauCes ‘which have no ef-{-
. In ‘any ‘ease’ there is mnoj
m’ech&mw% “amiformity’ which “holds}"
| the sléctrons afid thé “stars” to~|’
gether irke the parts of & vast

“the: prospects of Mr.

Byt it is very inconsistent of Mr
Holmes-to throw the argument of
a “beauteous order” -at us and
then, a bit later, wheel completely
around and throw at us the argu-
ment that “the reign of law
[order] has been dissolved.” He
doesn’t try to reconcile these two]
statements—and in the form in
which he offers them and from
the theistic viewpoint he can’t

to contradict one extreme gstate-
ment with  another extreme state-
pnent. Chance, as I have said,
may reasonably he 1egarded as
the wame . for vﬂiat we don’l:k un-
derstand -por foresee in' the be:
havior of things it is mot syn-
onymous with causelessness, al-

{the term in that dgense.”

* The thing for which Mr. Holmes

'and “all the #ew théists are Jook-

ing, of course, s a field’ of the
unknown in which to place their
ever-receding - God. The - true

statement of the. cohﬁlcfr, ‘between
science and religion is that science
wing in every step of knowledge:;
and religion keeps backing off inte
: E15he upknown and saying, “Here in
| the' eonchision does’ ot so rapldly'L
fOHQWa

e unkpown -is the ' [unknown)
5d,”  And when Mr Holmes says,

_Ishat the univergé {s spiritual, he
 {means that the unknown. is spir-
'it al; and the answer is that this HA
is uaknown to Mr Holmes—he - is|

gmtlmg a. dignified -termy.

initual” getin A
I8 contradlcﬁop io
A Smmt—ﬁnd is. ot even

- of the world that he was greater than Demosthenes, Cicero or Pericles.

- “Examinations of the Prophecies”,

. has ever- heen
book at once:

T seemsy

cloth with an attractive multicolor jacket. 272 clean type pages. Price postpaid.
reconcile them. What he does is|
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lightiest T |
INGERSOLL is not only Amemca 8 mlghhest mtel-
lect but among the mtellectuals of all the worldsfrom
Greece and Bome down d: cugh the centurles to the
'preseént day. -
v INGERSOLL's works stand like a glant among the
greatest . writers of the World HlS works will live
forever. .

A Treasure House of Knowleoge

If you Want Knowledge read Ingersoll If you want to cultivate memory" read
Ingersoll. If you want Will Power read Ingersoll. If- you want to rid yourself of
uncertainties and perplexities read Ingersoll. If you want to develop poise, kindness

‘and gentleness, love and tenderness, read the thoughts of this great and wonderful

man, To refuse to read Ingersoll is like refusing to.enter a house of treasure.

Like Shakespeare, it is very doubtful whether there will ever’ live another man
to possess his brilliancy of language and profundity of thought. - : o

"He stands at the very head of American thinkers and certamly the greatest wnter
of the entiré world at the time of his death. As 4n orator he is ranked superior to
the mighty ones of ancient Greece and Rome. It is common among the %tellllectnals

'ell ‘might
Amerijca be proud of her mxghty Ingersoll. He not only wrote the mcst beautiful
language, but his- Engllsh glittered like dlamonds and pearls.

Ingersoll’ 44 Great Lectures

greatest oratlons

Contams complete text of
forty-four of Ingersoll s
Contams over 400 pages. Qur price postpaid....... ... ..o, $1.19

Memorial Editibn Containing gems of thought from the
In ersoula lectures, speeches and conversations of Ingersoll, together with
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apostle of agnostlcxsm. Cloth. 322 pages. Our prwe postpaid........

The Theolo ical Works of Thomas

P - Thomas- Pame was perhaps the greatest and most
alne wonderful analyst of the bible the world has produced.
His arguments on the New Testament are masterpieces of criti-
cism, bringing out in forceful and readily understandable language
all phases of differences between the writings of the Apostles, and
making such comment as even a child could understand.  This
book contains, “The Age of Reason”, “Rights of Man”,
etc. C_loth.‘ - 447 pages.
‘ $1.45

Our price postpaid
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The wit and humor of meoln tersely toltL-

BeSt mealn Storles This is the best collection of his stories that

athered in -one volume. If you are fond of good humor.order this
élo;ll 117 pages._ ‘Was 75¢. Our price postpaid ... 49c

The ( i‘fomplete Works - of Josh

y Everyone - enjoys ood clean fun. Here are
“Billings Ereryone enioys good de

masterpieces of humor that- have stood the test
of time and that will live through the ages. = Over 100 illustra-
_ tions by Thomas Nast and others Cloth 604 pages Our
'pnce postpaid . : -$1.85

= The Luck of Roann Cam “and
other Stories by Bref Harte

These marvelous realistic and fascinating stories of pioneer life in the West are rated
as the best that were ever penned. Every reader should be familiar with.them. - They
portray a life that has now passed into history, but they will interest all generations to
come. This book contains such masterpieces as Tennessee’s Partner, Brown of the Calaveras,
Mliss, A Lonely Ride, etc., printed from new plates on superior book paper, bow:sd in
$1.19

Illustrated Edijtions of Three Masterpleees

These beautiful books are printed from large clear type on a good quality of paper
and contain illustrations that are reproductions from the works of famous artists.

- Each book is bound in cloth, embellished with special ornamental deswns on side and
‘back. Title stamped in- gold ‘Each book complete and unabridged.
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I'! aac Goldberg

A NEW POETIC LOCHINVAR ouT OF
THE WEST

The Iron Dish. By Lynn Riggs.
New ‘York. Doubleday Doran &

$2.

I spoke recently in these col-
umns about the plays of Mr.
Riggs, who has just been honored
with - the production of Green
Grow the Lilacs by The Theater
(;ulld .1 saw the opening per-
formance last night, by the way
(Dec. 8,1930) and it was received
with  discriminating enthusiasm
by. a distinguished Boston public
In - actual presentation the play
differed very little from the im-
pression T had formed when read-
ing the manuscupt " Mr. Riggs,
4 born. poet, may - have  much to
learn about the tricks of the the-
ater; about vital drama itself he
has less: to- acqulre

H_oweve1, it is of hlb poetly
that I speak today, although it is
difficult, once having read his the-
atrical pleces, to keep them. en-
txrely out of mlnd when consid-
ering his verses.

Riggs is poe’clc not,only in vo-
cabulary but in the quality of his
thinking. He looks out upon the
familiar phenomena of living as if
he were gazing upon them for the
tirst time, and yet he speaks of
the self-same phenomena in almost
ultimate terms. If this sounds
too metaphysical I shall presently
quote some of ‘his stanzas to show
just what I mean.

This young Oklahoman—he is
only . thirty-one—is both an eye
and an ear.. He has a strong pre-
dilection for music, especially the

folk-songs of his, native territory,| SoH.
He always said he liked my hlps——=

and a feeling, equally strong, for
the pictorial. In his plays, of
course, these prefeleﬂ ~~ *ake the

form of choric int folk-
dances and such, as a8 an
addiction to scenery o: the more

picturesque sort. In his poetry the
qualities” are more subtly trans-
muted. His fondness for music
appears as a delicate sensitivity
to short, melodic lines. His feel-
ing .. for' the : pictorial becomes an
exquisite imagery that manages to
be . at. once symbol sight and
SOund

I should eay, mdeed speaking
from a purely esthetic standpoint,

that Riggs in a few of his poems|

has sug'gested that - perfectlon
which ' so far ‘eludes’ him in his
dramas.  Certainly he has in his
verses' a- conciseness ‘that :would
aid .enormously the structure of
his plays. The lyrist in 'him wages
conflict with .the dramatist. Hence
the episodic character of his stage
pieces,. in° whi¢h melodrama dwells
side by side with ' idyllic inter-
ludes. " °
nggs sometxmes suggests the
severe -imagery of the school
known in French literature as
the Parnassians; " yet he has in
him something, too, of that lit-
erary: ° - chapel ~ which revolted
against the coldness of the parnas-
sians and became known as the
bymbohsts or the Decadents. Pe-
culiarly ‘énough the first of these’
schools affected the visual quali-
ties of sculpture and painting, |
while ' the Symbolists sought the |,
vague suggestlveness ‘of musie.
“Music above all things,” as Ver-
laine wrote in a famous poem.
There is, danger .commenting in
too great detaxl upon such poems
as these, of having them disinte-
grate under the pressure of ana-
lysis. = Let me then rather tran-
scribe a ‘few of them so that you
may. savor their quality. (I may
add parenthetically that a num-
ber. of Riggs’ Oklahoma . dialect
poenig  are not represented here;
they may be found in the re-
gional miscellany made a year ago
under the direction of B. A Bot-
kin and published with the title
Folk-Say at Norman, Okla., by the
Oklahoma Folk-Lore . Soclety An-
other annual with the same title
is" shortly . to..be published, and L
mtend to report upon it as soon
ag it is available.) ;
Here is Riggs the poet wrltmg
on the materials of his craft:
The High Words
Aloof, the words
From ‘mouth to mouth
Wing high. \
North and south.
in the blue air
Slowly they rise.

Above the wind
And ‘the cloud ice.

They never wait
for them that fall:
Their shadows are long
As their flight is tall
' In a certain place
At last they speak

i
|
|

|

| tion.

To one alone
On a mountain peak.

Notice how, even - with so in-
tangible a breath as a word the
poet, by his intense need of visu-

i alization, constructs an image that

is also a symbol.

Congider again the simage that
‘follows. I suppose that one may
be taught to appreciate such lines
as ‘these; for the moment, how-
ever, I prefer to let them speak
for themselves:

The Intimale Cleawgc
Time was when the frost
Found no entry
Into this rock,

And it a sentry.

Some place, forfotten,
A wound undressed, ' 3
Has made welcome

Its cruel guest,

Two rocks will stand now, touching
In a chaste kiss—

Through what eternities
Alone like this, ;
Riven, intact. Terrible
To have known

The intimate clcavage
Of stone! :

Lt not these aloof stanaas—-
they are by no means so- frigid as

they appear, and mask an inten-|

sity of feeling-—induce unattuned:
spirits . to imagine that nggs
dwells in a lofty ivory tower. Asi
a matter of fact, his plays are
fall of such situations and lines'
as worry our censors in their
professional moments. And some
of his Q‘klahoman stanzas are in
the same vein. - Let me reprint,
from the 1929 Folk-Say, the ditty
called
The Widdw
I been a ‘widder more than once
Whut with marryin John &’ early
An’ havin children—Jake an’ Liddy,
Botchie an’ Bean, the twins, an’
Pearley,
A’ John a-dyin then, an’ leavin
Me to wash an’ mend an’ scx_'u!lw
Fur other people to make a livin,
He shorely left me “in the tub”!
The pxeacher ’at preached the fun’-
ral wuz Atkins,

All' dried up like a little prune.

I married him before I knowed it,
Hardly knowin whut I .uz a-doin.

He Ibeat my chlldten, but he tall\ed.

“Bich a nice shape fur a womern
to have!”

A nice thing from a pleacherb lips!]|

I ain’t told you about Neb - Farley,

Him that treated us s” nice

When I uz a-gettin divorced from
the preacher.

0, I been a widder more than twice!

Whether as playwright or as
poet Mr. Riggs is of the ‘caliber
that deserves not only encourage-
ment but the ‘more substantial
support: ‘of - purohase ‘Unless " 1].
sadly miss my guess we shall hear
much/ more of him.

S o
ADVANCE NOTICE ’

I am always glad to hear from
Upton Sinclair. When, if ever,
such a thing as the definitive his-
tory of American literature is
written, there will be -much dis-
pute as to the rank that shall be
assigned to Upton; there should
be no dispute as to the man’s in-
tegrity and to the salutary influ-
ence that he exercised in his day
all over the world. The recent
bibliography of his works, includ-
ing translations into languages
throughout the globe, lists five
hundred and twenty-five titles dis-
tributed through thirty-four dif-
ferent countries. In Russia alone,
2,000,000 copies of hlb writings
have been sold.

His next book is to be a movel,
entitled Roman Holiday. 1 was
unable to follow Mr. and Mrs.
Sinclair in the psychic divagations

their Mental Radio. Not even

e fletter from Albert Einstein,
or the two-column review of the
book in :the London Times, gave
me the slightest thrill of convic-
tion. 1 believe in coincidence; I
do not believe in telepathy. Yet
all of us have hunches, and even
my untelepathic self somehow feels
that Roman Holiday is going to be
for Sinclair a mnovelistic ' holiday

in which the claims of . art will

not be flouted too much in favor
of the claims of sociology. Pos-
terity is notoriously ungrateful;
even those works of art which
were written primarily to improve
the world are as tracts usually for-
gotten and, if remembered, are
remembered for their revivifying
artistry.’

Frlends of ‘Sinclair who have
read -the: manuscnpt of Roman
Holiday—they ~include W. E.
Woodward and Fulton Oursler—
speak of it in unabated admira-
I genuinely hope that my
hunch is not playing false. 1
should iike to have an American
holiday with Roman Holiday.

“A SCRAMBLE for Beauty: In
New York 500 Plastic Surgeons
Do Rushing Business”—thus an
0. 0. MclIntyre headline. Even
g0, there are six million people in
New York City and most of them

_|are below the economic, not to say

the esthetic, plastic sur-

gery.

grade of

. the charm - “and  delicacy OL

Three Women

By Isaac Goldberg
1

This week, as it happens, I seem
to have been preoccupied in one
way or another with women.
(Bibliographically speaking, of
course.) First came a short novel
from the French of Jacques Char-
donne, well - and unobtrusively
translated by Viola Gerard Garvin.
The book is published by Simon
& Schuster at $2. Eva, or The
Interrupted Diary was imported
to America wrapped in the pro-
fuse compliments of such worth-
ies as Arnold Bennett, Andre
Maurois, Gerald Gould and oth-
ers. With one accord they praise
the work for its subtle psycho-
logical analvsm and its graclous
style.

‘Evidently I am not attuned to
M.
{ Chardonne. Eva is not a bad
‘fbook T am in great doubt that,

1

vears', in fifty: years’ time will
give .one the same pleasure as the
1ead1ng of it today.” - So ‘wrote
|Edmond Jaloux. T am in doubt,
iindeed, that a}L?jb()dJ will .be read-

ling this interrupted diary in ten|.

years, not to speak of five decades.
To show you how these French-
men can blurb about one another,

writing -in - L'BEwrope = Nowvelle:
“This is a 1eal gem and can stand
as an equal in the company of mno
matter what the masterpiece.”
Under such praise the ‘slender
proportions of Ewae, whether lit-
erary or physical, sink bencath
the wave.

Let us rescue it from its friends.

(It is in the first place the desul-'

itory diary of a husband who, in
ll]lb mfatua’non for his wife, dis-
{covers only at the very end that
| she has not loved him. So far,
commonplace.  Yet, as he writes,

1“The artist Jknows that defect of

his work and loves _it, because it
springs. from  the same source as
its essential virtue. If Eva were
perfect she would not be Eva.”

Now, it is the very quality of
this husband’s infatuation that
contains also the nobility which
allows him to release Eva for
marriage to another without a
qualm. The Eva who deserts him,
who has never loved him, is mnot
the Eva whom he has celebrated
in his notes..

» The tale is told “almost’ tenderly,
thh a certain poetic ingight, and
is not at all over-written,

ing contrast to the mountains of
he-man fiction under which our
readers stagger to their literary

Why  handicap a ‘book with a pro-
fuseness of praise that threatens
to alienate the very type of reader
for whom such unsensational and
mellow wisdom was created?

II

So much—and perhaps it is not
enough—for Kwa. On the same
shelf T found the life of Mary
Baker Eddy by Dakin, which has
now been released in the Blue
Ribbon dollar series. It is one
of the best values in the catalogue.
Not having written the book, I do
not have to preserve the quasi-
scientific attitude of the author
toward his subject. 1 know that
excrement on the public highway
is one thing—a malodorous of-
fense; that same excrement, being
‘studled in  the 'laboratory, is

tively by the investigator. Toward
his investigation Mr. Dakin pre-
serves this ob_;ectnlty of the lab-
oratory.

At bottom, I suppose, we are all
what we are. Despite the back-
sliding of a number of modern
scientists who should know bet-
ter, we are, perhap$ within varia-
ble limits, creatures of one sort
of determinism or another. 1 do
not mean to say that it is useless
to give, or try to give, direction
to our existence; if, however, we
strain the invisible tether that
links us to our destiny we very
soon feel the tug around our
throats.
then, .even to a ‘Mary:Baker Eddy.

11t is hard. Not a redeeming hu-
{man quality seems to have illu-

minated her mean career. Time
and again she disgusts us with
the vileness of the schemer, the
self-seeker; the mountebank, the
religious adventuress. Condemna—
tion is altogether too easy in her
case. Yet, with all these reser-
vations, I cannot find in me the
charity that Dakin exercises. Even
for a confirmed neurotic, this
Mary who placed herself on an
equality with Ohrist abuses the
prerogatives that modern psychi-
atry vouchsafes to the mentally
ill. Merely because she converted
ner wuretched nature into cathe-
drals and mountains of gold does

‘tion of whose poems has just been, =

“A’vereading of this book in: len_& €o. aF Biston.

biographies have given. the mooted

listen to this from Gabriel Marcel,

'lines are as flashes of intuition
'tl(:lsm ‘offend, -because .even mysti=

To.
| many it should come as a reliev-

entertainment. Is not this enough ?-js,\ celebrated actress, arranged in

viewed (and even smelled) objec-

We should be charitable,’
'reign of the Great Engineer, the)

not entitle her to any more con-
sideration than a less successful
combination of the charlatan and
invalid saint.

The simple cohorts who believe
in her eclectic doctrine, patched
together from every one with
whom she had come in contact,
should achieve  sufficient common
sense to read this book as calmly
as they can. Essentially, the tale
is: no more preposterous than that
of any other religious source book.
But this is something that took
place before our very cyes, as it|
were, like Mormonism (I almost
wrote Moronism). It attests not
only to the eternal Barnum in hu-
manity, but also to that fool in
us of which Barnum himself said
ope was born every minute."

S 11 ;

I open the window for air ;andl ,
proceed to a woman who inhab-'
ited .a different sphere. I mean
Emily Dickinson, a Centenaa v Edi-

Just Qut! A New Sliam-Smashing Book!

The Church That Was Foundod

~on Lies and Forgerles

By loseph Wheless

A tartlmg Expose of Clmstmn Frauds. Forgertes

and Fakeries!

Smash go the presumptuously hlstoncal “facts" on wluch the - Church of Pome clalma to be
‘based' ; ; :

The Cathollc Church clalms and offers feeble v proof” based on a forgery, that Christ con-
stituted St. Peter the first head of the Church of Rome. In this new book, entitled “The Church
That Was Founded on Lies and Forgeries,” Joseph Wheless ably proves tlns alleged fact is an
absolute fallacy, pointing out and positively showing that Peter never was in Rome! This fact alone
the married man—whoever he was shatters the entire foundation on which the Catholic Church was supposedly built, for if Peter never
—with whom she was supposed to 'was in Rome he could not possibly found the Church of Rome; he could not be the first bishop

be in love. - They are all interest-|qp “pope”’ of the Roman Cathollc Church nor he could have died or heen “martyred”’ in Rome.
ing, but I would not trade them

for the collected poems of this
once obscure New Dngland genius.

Emll/ys poems are never long;
they are as arrows shot mto the.
infinite 'and finding a target. in
our: owi hldden lives. - She can
say more - in four lines than most
poets in four: hundred. TFor such
as: she no. cathedrals are raised.
but it is the Dickinsons and not

published, at $4, by Little Brown
~Beveral recent

details of her life, especially of

The career of Peter Christ’s right- hand man, is completely disclosed. We see him not only
as a disciple, and as a nytlncal bishop, but as a man—a Jew with a gennine prejudice against,
and hatred for, all Gentiles. Yet millions of Gertiles, today, bow down in reverence before his ven-
erable (so- called) shrine! In this new book we see lum as a quarrelsome ignorant fisherman ever
watchful for an opportumty to be in the lnmellghl ,

“The Church That Was Founded on Lies and Forgenes is one of the most powerful and
complete exposures of the depravity of the Church of Rome. There can be no dispute  concerning
the authentlcsty of this surprising document for we are confronted with positive citations from the

the Eddys who bring, or help to| “Scriptures” and other ancient ecclesiastical records. Differences in the style and eonslructmn of
bring.  true healing.  Emily’s|the writing of many of these records point unmistakably to the fact that they had been “‘doctored.”
poems, in fact, were Jargely ber { h | d, f h h head

Mealine many years after the originals were composed, for the convenience of contemporary church heads.

Besides learning of forgeries, other unscrupulous methods of the ancient “Fathers,” commllted to
attain power and establish precedent are exposed in this book ~

~ “Fraud,” says Ingersoil, “is hateful to its victims.” Yet over ﬁlteen million people in the
Umted States alone abide by the teachings of the Church of Rome—-—the superb fraud of all times!

Let me quote a few lines:

Iaith is a -fime invention
For gentlemen ‘who'see:

But ‘micros copes are prudent
In: an emergcm\ ;

Afgiier; Another of the most astoundmg facts that comes to light in this careful study of Mr. Whe-

o lesis‘ is that the first church was NOT the Roman Church, but the Greek Church; and the epistles
of the apostles and samts (besxdes being lles and forgenes) were orlgmally written not in Latin,
|but in Greek. i

“The Church That Was Founded on Lles and Forgenes is a book to be read not only by
Freethinkers, but by men who have previously accepted the teachings of the Church of Rome with-
out question, content to accept the superstitions 1mposed on them by ancient bigots grasping for
power and wealth; submitting to countless ceremonies without benefit or meaning; depriving them-
selves of comforts. that the greed of the “church heads” could at least partially be satisfied.

A deed lmocks first at thought
‘And then it knocks at will.
That is the manufacturing epot
And will at home and Well

It then goes out an act

- Or is entombed so still ;
That only to the ear of God
Its doom is audible.

A pleasant trait of Emily’s
poetry is its intellectuality, which
does not snuff out her divine gift
of lyrical conciseness. Her best

Says Mr. Wheless, “The Christian Church and its very basic claim of Divine origin ‘and nght
of rule are proven to demonstration to be gigantic forgeries and false pretenses. To repudiate it
‘forever and to speed its hastenmg destruction must be the' vindidating work of outraged self-respect
of mankind. Deprived of its revenues and of its grafting - privileges derived from superstitious
reverence, it will speedily die the death.” ,v

and yet rarely does .even. her mys-

cism borrows its quality from the
mind that plays with it, ,

“SINFUL” PROFESSION
. Lotta Crabtree, in her heyday

Wheless has made a careful and thorough survey of his sub]ect He does not generalize,
but presents the cold facts, pointing out the actual contradictory quotations from the eccles;astlcal
documents that have served as the basis for the foundatmn of the Church of Rome
her will that a memorial window,
in honor of her mother, should be
given to a New: York City church.
The church refused to accept the
gift, because the profession of an
actress was in its view sinful anc
disgraceful. Now it is announced
that a small Chicago church will
find room for the memorial win-
dow. Humanism and common
sense triumphed over the Chris-
tian idea of sin. The Chicago
church, in its action, rejected the
traditional Christian view that the
theater and its protagonists are
sinful and accepted the worldly,
rationalistic view that acting is
a perfectly good, as it is dlse a
finely . talented, profession.

We think that the New York
City  church .acted in a_ hypoerit-
ical rather than a righteous man-
ner. It has probably accepted
memorial windows from rich per-
sons who have. followed the trade
of wholesale exploitation and fi-
nancial  trickery which, in the
modern expression, is no better
than racketeering. Churches are
not wusually sensitive about - the
source of gifts coming from their
rich benefactors. Isn’t it rather
like straining at a gnat and.swal-
lowing a camel for a charch to
refuse a gift from an actress and
take a gift from a rich exploiter?

This scorching exposure of the fies and forgeries found in the ecclesnashcal records has been
made into an attractive volume and priced within the reach of every one. You sh_oul_d not put off
ordering this valuable book another day. It is a wise and worthy addition to any library.

Burbank said, “The time has come for honmest men to denounce false teachers and attack
false gods.” He was right! Here is a book for the thinker, for the man who has the courage to
face the truth. It is a book that undoubtedly has a tremendous appeal. Can you imagine. any
drama more intense, more exciting than ‘having the frauds and fakeries that have tricked the people

for centuries shot to pieces before your very eyes?

That is exactly what happens! Bit by bit you are shown how the people were frightened
into belief by false prophets, how theories became facts, and facts were twisted, and added to,
decade after decade until there is in existence the Roman Catholic Church of today, evolved from
forgeries and lies!

You will find in this new book the sound reasoning of the trained lawyer who has read
widely and studied in detail the subject matter. Every page will reveal some amazing fraud, some
startling lie that millions of men and women have accepted without question up until the present
time. It will be of interest to note that at one time the bishop of Rome did not relgn supreme
but was hooted at by other churches in his effort to become dictatorial.

. Here is a book most assuredly for the imasses—a book that wilk give you<a broader and
more comprehensnve outlook on the lies, forgeries and fakeries that make up religion, the supersh-
tion that has had the people bluffed too long! Man is no longer content to let the fatuous “church
heads” prey upon his mind, corrupting it with untruths so that he will remain submissive to their
wishes and desires. He is ready to do his own thinking, manage his own finances and set his own
ndeals -

Here is a book that sets:forth in plain, simple language unadulterated facts the truth
about the “rock” on which the first church was founded. “THE CHURCH THAT WAS FOUNDED

ON LIES AND FORGERlES” is a most daring presentauou of - facts.

It is prmted on a good grade of paper, and is attractively bouud in stiff card cavers.
514 x81/2 inches. You will find 87 pages crammed full of sham-smashing truth!

' Order you copy today, and one for a friend. Reasouably priced at only 60¢ a copy, and
we PREPAY THE POSTAGE!

Use thzs Order Blank for---
“The Church That Was Founded on Lles and Forgenes” o

Haldeman-Julius Publications, Girard, Kansas

- Enclosed please find 60c for which send me, POSTAGE PREPAID a copy of THE
CHURCH THAT WAS FOUNDED ON LIES AND FORGERIES by Joseph Wheless. . (4 copies
only $2)

- Size

WHEN Hoover said that under
the .reign of *“economic individu-
alism” and the . special ' guiding

7

fullest . prosperity .and the aboli-
tion of poverty. would be brought
to the American people, he was|
just a bit inaccurate: m fact, what
the people have bedn given is the
“leisure” of unemployment: far
from an easy or agreeable ‘lei-
sure,” in which the only discerni-
ble ‘advantage is the possibility
that the people will be stimulated
to some sound thinking about|
Hooverlsm and "econqm:c mdlvxcl-
ualism.”

....................

MINING EXPERT, financial capert,
promotional expert, 'schemingly an
expert in making fools of people to
make a fortune for himself—that’s
the life story of Herbert Hoover.||:
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