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“Christian Science”’—A Death-
Inviting Religion

It is a first principle of thinking
to judge a theory by ascertaining:
what its effect would ‘be if applied
in practice. This method of . con-
crete inquiry and exemplification is
apt to reveal, in a more simple and
more startling way than endless
argument, the fallacy that lies at
the heart of a theory. How will

this idea or that system work im
real life? That is the necessary
question.

And -how easy is this question!
answered with regard to the theory
of Christian Scienrce! At heart,
and on the surface obviously to be;
detected, and through and thrnugh!
it is a miserable, evil fallacy The:
test of Christian Science is the visu-
alization of a world conducted on
Christian Science principles. No:
let us rather say a world left to
perish vilely from filth and disease:
a world defenseless against the most
ordinary daily perils, a world ‘given
to ruin.

Imagine the supremacy of Chris-
tian Science: There would be no
teaching of scientific physiology.
There would be no scientific treat-
ment of disease. Doctors and hos-
pitals, and public health boards as
well, would be abolished. The great
systems of sanitation in the modern
world would be destroyed—i. e., we
should be forced to live in deadly,
disease-breeding conditions and con-
sequently we should be at the mercy
of plagues such as killed millions,
in the Middle Ages. Inoculation
against disease, segregation of con-
tagious sick persons, all use of an-
tiseptics and the like would be for-

bidden. The condition would be
worse than that which obtained in
the unscientific Middle Ages, for

even them some simple remedies
were used and some simple, though!
not always scientific, precautions
were taken against disease.

In the Middle Ages, we should
add, the masses did not know better
how to live. But think how amaz-
ing it is“that in this age of science,
when even in the popular under-
standing there has been improve-
ment in the knowledge and practice
of health, cleanliness and all the
means and needs of safety, a .re-
ligious sect should exist which crazily
preaches the antithesis of every-
thing that is required for the sim-
plest, fundamental welfare of so-
ciety!

According to Christian Science—
taking its votaries at their own
word—there should be no legal
standards and inspections to guar-
antee the purity of food and drink.
Broken bones should not be set nor
torn and diseased flesh mended by
the surgeon’s skill. Ventilation, as
well as sanitation, should be disre-
garded. The infant death rate would
would be enormous. In fact, life in
a Christian Science State would be
utterly at the mercy of all the
poisons, blows, cuts. and accidents
of nature—and, indeed, it must be
plain that life would be impossible
for long under the rule of Christian
Science. )

For that matter, the “logic” of
Christian Science would be to deny
the material things of life abso-
lutely by just sitting in a motion-
less attitude of thought—by not eat-
ing, drinking, moving, or even
breathing, for all these actions are
material—and. in short, by com-
mitting suicide.

Obviously for a Christian Scien-
tist to practice his preposterous the-
ory would be for him to ‘commit:
suicide, and not such a slow suicide
at that! So, too, the rule of Chris-
tian Science would mean the de-
struction .of our life.

Yet some persons. astonishingly,
imagine they are being broad-minded
instead of careless-minded when they
sayi “After all, there is some good
in Christian Science,”

The only good thing about Chris-
tian Science is that no one would:
ever conceivably try in a literal.'
complete way to practice such an'
impossible, such an unnatural, such
a death-inviting theory.

Or let us say that what is chiefly!
“good” about Christian Science is;
that its devotees have not the num-:
bers and the power to pass sentence:
of death upon the human race.

Recently we learned, along with |

other news of international unim-,in a single individual: each "one is:pressive way, and minds will not remain closed. We

portance, that the Prince of Wales:
and other high-class Englishers had.
tuned to knitting shawls as a hobby. |
Recently a serious writer in a some-
times serious magazine wrote a seri-
ously unimportant article setting|
forth that, roused to the depths of
his shallow nature by the illness of
his father, the Prince of Wales was
taking more earnestly the lofty duties
and responsibilities of his (the’
Prince’s) position, present and pros-:
pective. Just the other day
read: “The Prince of Wales toda
rode to hounds through the dren
ing rain for two hours and was in
at the kill at the finish of the hunt?”
Probably the light was not right
for knitting. There is a fine lo
in the development or, after yeas
of -subconscious. - development,
obvious emergence of character.

‘a man who has thought well enough

-not regarded by men of wisdom as

fcontrary to what they know.

Doubt is primarily the sign of ll
desire for knowledge. ';
Beneath the cynic’s smile is the!
profound sense of irony.

Strictly speaking, a bore is any
unintelligent person who talks.

In the view of a small-minded
man. a genius is only & stranger
sort of criminal. i

Ignorance of life, combined with
fantastic speculation, was the be-
ginning of the fear of gods, god
and God.

He who fights and runs away

will have wisdom for what men
call his cowardice: he will know
better than to fight another day.
Is it too much to say that tha
average Christian’s aim in life is to
get out of the place and the position
to which “God has called him”?

The notion of Heaven is only the
believer’s childish, and in its way
pathetic, attempt (and only an at-
tempt) to convince himself that he
will not die.

Wise men talk little about “good-
ness’” in the conventional or narrow
sense. And the “good” wmen, who
are always talking about *“goodness,”
lack the essentials of wisdom.

“If a man die, shall he live,
again?’ Every dead man, of all the!
millions who have died and who |

have stayed dead, has answered that
question most convincingly in the!
negative.

Invar_iably:wwthe s.t;i;ament that
money isn’t important comes from

of it to obtain a plenty. However,
one never hears a man in goo
health saying that health isn’t im-
portant.

If it be said that our admirations
are drawn toward reflections of our-
selves, we have still to regard what
a wide distance of civilization sep-
arates the man who admires Billy
Sunday and the man who admires
Voltaire. :

Fools are dangerous according to
their number and the organized na-
ture of their folly. That is why
intelligent men, while laughing at
folly, must nevertheless oppose their
foolish fellows with the tactics of
fighting, educating, earnestly prac-
tical progress.

Philosophers and theologians have
sweated and struggled (and pri-
vately, no doubt, have yawned) in
their efforts to show man a dog-
matic Absolute; and the end of it
all was that they achieved only rela-
tive nonsense—relatively ‘the worst
ever, but still relative.

A bigot is not simply a man who
insists that he is right and others
are wrong; he is a man who insists
that others haven’t the right to be
wrong, that they are wrong to fancy
themselves right in a different way,
and that they should not even think
when the bigot has settled a question
once and for all in his own mind.

An fdea should be suspected of
containing foolishness when only one
wise man smiles at it—and how
palpably and wholly foolish must an
idea be when all, or nearly all, wise
men look upon it with derision.
Millions, even in this age of com-
parative light, hold ideas which are

the

worthy of

thought.

respect serious

It ‘s not, perhaps, so bad that
people believe things which they
don’t know; that, when loosely a
habit, is bad enough—but what is
worse is that so many people be-
lieve things which are absolutely
The
major. part of religion, it may be
said, is less to be described as igno-
rance than as a stubborn, amazing
denial of plain facts.

If we were to heed all the moral-
ists who urge us to resist this and:
that and the other temptation, we
should go to bed and wait for death
to follow upon utter, unnatural in-
activity. Of course, not all such’
morality is or could be represented;

busy warning against the other fel-,
low’s temptation, while yielding to'
his own desires, which he does not,
think of as temptations. . (

|
|

What a lot of trouble some men
will go to for a little of nothing!
For instance, here is a Baptist
preacher (Rev. George W. Truett) |

.who carefully collected all his trav-|

eling things, packed his bag, bought
his ticket, rode on a train for about,
5 hours from Dallas to Kansas!

’C'it , in order that he might tell al

B

p of churchmen: “The gospell
Jesus is 'still the salt of the!
, the leaven, the baking powder
flour.” He could just as well

pers would have published
iws”’ even -as did the Kan-
L papers. :

i

the man who wishes to disarm his opponent; who cries out that his opponent shall be stopped from

intolerant persons and groups seek to obstruct or obscure. The style of warfare to be used

that in . Dallas, and the}

Intolerance -The Most Hateful Thing

Intolerance is the most hateful thing in the world. By “intolerance” we do not mean denun-
ciation or ridicule of an idea, the positive and strongly worded expression of a point of view about
life, but the effort to prevent the consideration of other points of view. Naturally, if one has a
conviction that centrally defines one’s attitude toward ihings—naturally if one is sure in one’s own
mind of the truth and importance of certain ideas—one’ uses every weapon of intelectual and liter-
ary activity in behalf of this attitude and these ideas.  The point, however, is that the tolerant
man will not use nor by any kind of sophistry seek to juftify, to encourage, to connive in the use of
weapons of force or intimidation or lying. i

To speak of toleration is not to suggest that there shall be no conflict of ideas. Far from
it—the freest, liveliest warfare of ideas is the ideal of intellectual liberty and progress. But

carrying on his side of the fight: who seeks treacherously to deprive his opponent of the rightful
activity of thought, or who by lies and intrigues places obstacles in the way of an open and honest
conflict—he 'is the intolerant man. And organizations which say that this book must be read and
that book must not be read, that this dogma shall be helieved and that no other idea shall be con-
sidered, are intolerantly opposed to the first condiion of truth and enlightenment: namely, free
thought, free speech, and the free movement of ideas.

There are in our world such individuals—there are such organizations—which are active, not
merely in putting forward their own opinions, but in trying te obstruct the expression of opinions
which do not agree with their own. They ughold the dictrm, most arrogant and intolerant, that their
side of a question shall be heard and that ne other side shall be heard. They do not stop at denounc-
ing other ideas—but they dencunce and would deny the rizht of publishing, speaking, agitating
other ideas. They say that certain books should not be read. Appealing to the most unworthy,

the mort unfair, the most untrotafv] spirit of pre’riice, these individuals and organizations say:
“Here is a book that is bad, immoral, false, ci~. Do not read the book for yourself, but take our
word for it that the book is bad. Here is an iea that i bad
consider this idea even slizhily. Ignore this ilea, and {cilow
a way of thinking about life thai we cannot tolerate, and we appeal to others that they should not
tolerate nor investigate nor receive into their misds the simnlest arguments for this way of thinking.
That, gquvite sharply and recognizab'y, i: the attitrde of intolerance. And it is an attitude
which is not merely historical. It is upheld and en-ovraged today by many persons and by a num-
ber of groups, who insist that a discussion should te regarded as closed once they have spoken.
Let us be realistic about this evi! of intolerance. Books are not hurned, as they ‘were a few hundred
years ago. Heretics are not burned. Laws, or tyrants above all law, do not deny us the right to
express our opinions. But the sentiment, and even the dogmatically defended theory, of intolerance
is still widely to be discerned in modern life.
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There are countless men and women wher> minds are closed—who, having thonzhtlessly as-
similated certain prejudices and preconcentions fro+ 'ri- conventional environmen i

emotionally “converted” to some belief which in its efficial character demands the most dosi'e sub-

.

P

mission of mind, refuse to grant a moment’s genvine hesring to history or controversy or descrip-|

tions of life which have a critical bearing upon their prejudices. There are many individuals who
preach the theory—even the duty—of the closed mind: whbse chief aim in life is to bring other
minds into a corrupting, deadening obscurity and peiversity of intolerance: whose influence—a con-
siderable influence, constantly active, and charged with the most ugly spirit of fanaticism—is directed
toward keeping other minds closed.

These intolerant individuals are not on!y harmful mere'y in their character as individuals
who encourage in many ways the disposition to reject critical and contrasted thought without a
glance—but, more significantly, these individuals sre handed together in organizations that employ
every weapon of force, int-igve, mis-epresentation and confusion at their command to stife, to

egotistic

righteous, dangerous, etc. Do net;

lind! t we say is true. Here is
incly wha ys ‘religion, “experience” is a state of!

t or having been|

i

{

Humor may be called, briefly, the
knowledge of human nature.

Charlatans are fellows who make
a considerable noise by drumming
upon empty heads.

Faith, as the word is commonly
used in holy language. means simply
fervor added to ignorance. :

. * —_—
Getting an “education” without
thinking may be compared to look-
ing over a menu without eating.:

The ideal of perfection is the illu-
sory form taken by an extraordi-
narily keen sense of imperfection.

A genuine bunk-shooter, born as it
were to the role, is one who just
doesn’t like the sound of a reason-
able idea. :

There are fashions in ideas, but
the man who thinks for himself is
superior to all the whims. and furies
of fashion.

The man who delights in talking
about “the Infinite” is always cor-
respondingly far away from any
real subject.

Christianity, the religion of death,
has always been limited by the
natural interest which men have
given to life.

It is a pathetic attribute of human
nature that we are apt to resent as
the expression ¢f more
knowledge and more intelligence than
we have ourselves.

In the paradoxical terrﬁino]ogy of

intoxicated delusion in which the vic-'
tim denies the basic, common re-
alities of experience. Ty

Maybe the reason “mind readers”
have so much inclination for the:
pretense of reading the minds of
others is that they have nothing ini
their own minds to read.

Genius is a quick mobility ofi
thought and a ready sweep of per-:

.{ception: the genius’ mind, eye, and,
‘tall his feelings are infinitely swifter

than those of the average man. !

i
Eloquence, which make$ some men
orators, is a dangerous art in that
it induces a gorgeous surge of feel-
ing which is likely to be unaccom-:
panied by any considerative, correc-|
tive thought.

It is notable that those who pro«!
fess to believe in the efficacy of |
prayer never turn to prayer except:
when they can do nothing else: and.
prayer, after all, is just another.
way of doing nothing. ]

1f we are to judge by what actu-|
ally is the procedure that men fol-!
low, to do nothing in excess would
be—to do nothing. For each does

something in excess: or in what]

turn aside, or to bui'd up barriers against inte’sctral inowivies, discussions, criticisms, and his- others regard as excess.

tories which are not in agreement with the stunicly absolute and unarguable dicta of such groups. |

It is still very seriorsly a necessity-—a necascity (Pt is primary to the purposes of all fea-

tures of progressive life—to free the count'ess wminds which are kept shut by these slavish restric-!

!

—————————————— |

We cannot entirely comvare first
and second childhood. The second
infantile period worse than the
first because, during the years of;

i8

tions, by this anti-thoughtful and anti-social pres-ive of intolerance, by this system of deliberate active life, a man has accumulated |
’ : » By y

appeals to prejndice and animosity toward the free winds of thowght and the free, wide vistas of
vividly liberating cnltvre. This restrictive, treacharows, at once arrecant and incidious force of in-

tolerance is all too effective, in all too many in‘taaces, in accomplishing its designs: it is effective |

even when it can bring no law of the State to its svppart: what it chiefly needs for its success, and

what it carefully seeks to maintain and to extend, is the spirit of dogmatism and ignorance and:

uncritical,, unreading, unthinking partisanskip.

It is tree that minds which are amenable to such control are not good minds, not healthy
minds, not—obviously—free minds. But it is precisely the purpose of all agencies of enlighten-
ment to spread the habit of realistic, free thinking and to overcome steadily and increasingly the
unhealthful, uncivilized . habit of closed-mindedness. Free thought is not simply what this individual
or that is content to enioy in so'itude. Free thought is!concerned with social values. Its ideal is
a free world. [t cannot be indifferent to the ug'y aspects and to the still uglier menaces of intoler-
ance—of mental tyranny with its complement and conseqrence of mental slavery.

We who are free thinkers wish to extend the influences of intellectual freedom. We op-
pose intolerance, indeed, showing up its unreasonableness and cowardice: we oppose intolerance by
persistently setting forth the unanswerable philosaphy of toleration: and we oppose intolerance in
a larger way and over a wider territory of thought and controversy by’ giving incessant and varied
and full expression to the ideas and the criticism and the history and all-inclusively the culture which
against
intolerance is, obviously, the widest and freest ard bildest dissemination of ideas. é
Our strategy is, after all, very simple. Attack closed-mindedness with the ideas that, by
their forcefulness and persuasiveness and reiterated familiarity, have the quality of opening minds.
Bring ideas into the open—keep them in the open—cal};attention to them in every skilful and im-
ave not simply to argue for toleration but
to practice toleration constructively by the spreading ¢ definite criticisms, discussions, histories, mind-
freeing and mind-stimulating literature. In other words, the good old way of fighting intolerance
is to apply the principle which is its plain and complate opposite: the forces of intolerance would

w

1s

SUPPRESS a wide range of ideas, and therefore we must gremendously and tivelessly EXPRESS a wide
range of ideas. : :

Intolerance is the defender’ of dogmatic falsehood. But primarily the significance of intol-
erance is not that it opposes the.truth but that it opposes the principle and the practice of free
discussion which is man’s sole means of arriving at truth. In the most impudent spirit of para
dox, the agents of intolerance say that men should accept certain ideas absolutely as true but that
men shall not discuss nor inquire concerning these ideas.and, by criticism and comparison and sound
conviction, satisfy themselves about the clzim that these ideas, now and forever, are the truth.
The theory of intolerance is not that men shall refuse to hear the truth (though this is inevitably
the result of intolerance) : but, more flagrantly and fundamentally indefensible, its demand is that
men shall not, in the first place, discuss what is true '

Intolerance means closed minds. Our task is ta%ring ideas so effectively into the open that

b
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they will break down the barriers of intolerance.

|
|
|

{
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‘they are the one class whose com-

{ tions,

a large and fearfully assorted bag-,
gage of follies.

It was a Drilliant sophist who!
said: “The cure for the evil of de-|
mocracy is more democracy.” On

the contrary: the cure for unintel-:
ligent politics is not more democ-
racy but the cultivation of a wider
and sounder intelligence. '

Taken as human beings, preachers
may not be worse than other. men
(although the rub is that they pre-
tend to be so much better). But
taken as members of a profession,i

plete and sole business is to ex-

press their ignorance.

Conservatism is the theory of wait-
ing until the world of human affairs
has moved a great deal and then
reluctantly. trying to catch up with
it The habit of conservatism, of !
course, makes the theory difficult of|
application, and so conservatives are;
generally far in the rear.

Laws, far from being certain and
equal in their bearing, are more
often seen in the character of in-
teresting and shifty exercises in
legal interpretation. Thus a law
means nothing until . lawyers private
and lawyers public (judges and
other officials) expound it: and no
law can ever have a certain mean-
ing so long as there is a single
lawyer left to expound it in some
other way.

It is strange that heathens, who
worship material images of gods,
do ‘not perceive that their.gods are
impotent and, in fact, mean nothing.
Biut this is not stranger than the
attitude of Christians, who worship:
a god they do not see—a god entirely
imagined by them-—and who believe
a most incongruous jumble of state-
ments about their god, without per-
ceiving the folly. of their assump-
speculations, and contradic-

tions.

i side

Higher Education—But Not Too
High '

Perhaps we should not ' be -astons
ished by anything that a university
president, in his role of conformist
to popular sentiments, may say.
But it is a jolt—and, even so, a
ludicrously funny jolt—when we read
a statement by Dr. Stratton D.
Brooks, president of Missouri Uni-
versity, that students after four
years of a higher, scientific educa-
tion should return to their homes
“better Methodists.” Yes, this idi-
otic remark was actually made by
the head of a great State unniversity
in an address at the dedication of
a new Methodist church’ in Columbiag
home of the university: at least, so
he is plainly and remarkably quoted
in the Kansas City Times. It seems
amusing to refer to Dr. Brooks as
an educator when one reads such
words as the following:

This  magnificent cathedral is
larger, was morc expensive to
build and will be more expensive
to maintain than is necessary for
the needs of the local congrega=
tion. It will care for 1,000 Meth-
odist students year after year, and
it is the business eof Methodists
and Methodist organizationg every-
where to see that it is paid for,
and that it is financed to meet the
needs of those Methodist students,
s0 that they may go home better
Methodists than when they came
here.

“Better Methodists”—what & ve.
sult to forecast, to wish for, to aim
at as the end of four years of &
university education! What an edu-
cational ideal indeed! Four years
of biology, chemistry, geology, an-
thropology, literature, history, traine
ing in thought and culture should—
O! amazing incongruity — develop
“better Methodists”! Is it possible
that higher education is held in such
low esteem at Missouri University
or that a system of modern instruc-
tion, which is so utterly at odds
with Methodism or any religious
“ism” that it is ridiculous to men-
tion them in the same breath, can
make such a poor impression upon
the minds of students?

Yet we may see here a curious
admission of the "conflict between
edncation and religion. Students at
a State university must have their
religion -specially proteeted. - It is
just because there is such obvious
danger of their returning home worse
Methodists or no Methodists at all
that unusual . efforts must be made
to maintain barriers of traditional
faith and belief against too high,
too clear, too complete an education.
The tacit significance of Dr. Brooks’
remark is that the university town
is a strategic position where the
Methodist church must concentrate

litself in extra®rdinary force—that it

is a center of particular peril to
the faith, a center of the old con-

flict between science and religion,
where Methodist preachers must (so
it is implied) labor oxigently to

counteract the influence of scientific

"edncators—that, in short, higher edu-

cation is not safe without religion
to confuse and lower not safe,

anyway, for veligioi.

Ko ois Jhat

it
e

And the jo
representing officially at least the
of education, 4appears with
amicable words in the hostile camp
of religion and expresses the hope
that the latter will more than hold
its own, that indeed the students of
Missouri  University ~ will be so
poorly educated that,)they will be-
come “better Methodists.”

Ur. Brooks,

Men hate one another because they
do not understand one another—op
because they understand one another
too well. The heretic and Torque-

'mada understood one another, intie

mately. as deadly foes. The Chris-
tian knows that the free-thinker
opposes what he, the Christian, re
gards as sacred: and the free-thinker
certainly understands the point of
view of the Christian and what
would be the effects of triumph for
that point of view. No doubt it is
sad and unintelligent that it should
be a question of hating. One may
indeed hate an idea, yet be just and
humane to the believers in that idea.
'But the deepest hostility, we repeat,
springs from a very sharp under-
standing of the opposed nature of
certain principles and aims.

A story in -the Plain Dealer of
that city says that most high school
girls in Cleveland, Ohio, smoke
cigarettes. We have been told that
cigarette smoking is a sign of femi-
nine independence, although we trust
that few of us have been so mixed
in values, rationally _speaki/ng, as to
regard it as a necessary sign of
independence. But this story ‘tells
.us on the authority of careful (and,
it seems, premeditatedly shocked) in-
vestigation that in most instances
the Cleveland ugi moke  because
boys / into it.” So

there goe independence.
It is jus subtle and
indirect corrupting,
of subjec "That - is

to say, th hat they please

“Fancy that,
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round the Table
Chats Among the Editor and His Readers
By E. Haldeman-Julius

l

“NOT OFFICIAL”
_ Several readers have sent me clip-
pings from the newspapers, in which
Christian Sciencé Committees on
Publication eondemn the Dakin book
(Mrs. Eddy: The Biography of a

Virginal Mind, by Edwin Frandenishould

Dskin) that the followers—and,
even 80, the worshipers—of Mrs.
Eddy have been trying to suppress.
It is significant that in these com-
munications the fault found with Mr.
Dakin is that he did not write his
beok with the collaboration, as it
ware, or with the “authoritative” ad-
vice of the Christian Science Church.
In brief, the Dakin book is said to
be “not official.”
- Now this is exactly the poorest
objection that could be made to the
book. Its very character as an
honest and independent study de-
pends upon its mot being “offidial.”
If - Mr. Dakin had permitted the
Christlan Science Church to censor
hi= manuscript, we should be very
suspicious of the book before we
kad even opened it—and we should
discovér quickly enough that such
an “6fMeial” story was lacking and
misleading in 2 number of important
respeets. “Official” propaganda of
any church or party or organization
or government is quite rightly ap-
proached with doubt and reservations|
by all intelligent readers. For it is:
piain that such an “official” publica-
tion will Lear the marks and follow
the leading of “official” policy, which
is not likely to be a policy of per-
fect truthfuiness: and such an ‘“of-!
ficial” policy must certainly be far
removed from the attitude of ob-
jective, studious criticism which we]
axpect from such works as Mr.|
Dakin’s. : ;
- One wonders, too, if the Christian
Scientists naively expeect many peo-
ple to believe that only from the
Christian Science Church could Mr.
Dakin obtain the materials for his
biography. After all, the life of
Mrs. Eddy, and the founding and
the rise sand the present nature of
the Christian Science Church, and
the beliefs advocated by this Church
are not peculiarly “official” secrets
which only Christian Scientists could
tell us about. Mr. Dakin had am-
ple source material, which was avail-
able for him, as for any one, to use.
Really, it is the weakest thing the
Christian Scientists ‘could say for
their own case and the strongest
thing they could say for Mr, Dakin’s

book that it is “not official.” - What
the worshipers of Mrs. Eddy should
do, if they wish to diseredit Mr.
Dakin’s book with fair-minded pev-
sons, is to prove that Mr. Dakin has
erred in his statements of fact: they
show us, if they can, that
Mr. Dakin’s material is not correct:
they should point out to us, by chap-
ter and line, precisely in what mat-
ters, if any, Mr. Dakin is wrong.
One letter, written to the JBuffalp
(N. Y.) Evening News by Orwgl
Bradley Towne
Committee on Publication) congisis
of general statements that Ma.

Dakin’s biography is false, bissed,|

ete.,, ete. But this “correction” (if
that, oddly enough, was what it
was supposed to be) does not poigt
definitely to a single statement of
fact in the book which 'is wrong.
The letter also quotes an unimpor-
tant compliment to Mrs. Eddy writ-
ten some years ago by Arthur
Brisbane—as if Brisbane’s compli-
ment has anything whatever to do
with the faets cited in the Dakin
biography. - b .

.And so weak ‘is the case -against
the Dakin biography that this letter
to the Buffalo Evening News men-
tions two chapter headings in the
book -(“A Woman Becomes a Deity”
and “The Twilight of a God”) in
pretended illustration of the unfair-
ness of the writer, In the first
place, Mr. Dakin’s literary style is
not in question; ard in the second
place, every one knows that the
chapter headings mentioned are quite
justified by the cultistic deification
and worship of Mrs. Eddy by her
followers.

One is left in no doubt that Mr.
Dakin’s biography stings the Chris-
tian Scientists so sharply lecause it
is so unpleasantly and so irrefutably
the truth.

“LOST”—BUT HE FOUND
HIMSELF

Sinful interest in profane litera-
ture (that is to say, literature which
has not the blessing of Christianity)
is confessed in a letter from J. D.
Owens (Bellepoint, W. Va.) Mr.
Owens is cheerfully “lost,” as the
evangelists say in their unrealistic
gabble, but one gathers that he is
satisfied pretty well: he has found
himself, sé to speak, and is free to
enjoy life and read and think with-
out holy hesitation or hindrance: he
has more freedom and therefore

0
e

CHEERFULLY

(Christian ~ Scienee,

more life than really submissive and
deluded “Christians have.

From a pulpit-“wise” and world-
foolish point of view, Mr. Owens is
on the downward path; and not only
that, but ‘he is trying to inveigle
others into that descending highway
which is said to be so very broad.
He writes:

I always manage to get your
papers into the hands of some one
to whom your ideas will be new

« and, in most cases, startling. I
have one or two friends who al-
ways get the papers first, people
who appreciate what you are do-
ing, but ultimately I always man-

age to get them in the hands of |

some one to whom your ideas will
be so strange and foreign that they
will be compelled, out of curiosity,
to read them, even though they
are consigned to the furnace imme-
diately afterward. Some time,
some one of those people is going
to take the time to point out to
vou the evident error of your
ways, and then “Good night.”

Mr. Owens’ effort to make life
more interesting for others, by see-
ing that they are introduced to
“ideas strange and foreign,” is

| praiseworthy. Concerning his friends

who appreciate the work which' The
American Freeman and the other
Haldeman-Julius  publications are
doing, 1 might suggest—of course it

is a selfish suggestion but a legiti-’

‘mate and logical one—that they sub-
seribe and have the fine conscien-
tious thrill of reading each his own
copy of the paper. My “errors” have
been pointed out, most voluminously:
sometimes in a spirit of sizzling
rage, and again in a tone of touch-
ing (but, alas, not convincing)
solicitude for my “soul.” Dispute, a
comparison or a clgsh of ideas, will

afford one of the entertaining fea- |

tures in this forum.
Table.”

Mr. Owens adds
more personal note

Life to me has been a wonder-
ful show and well worth the price
of admission and I entertain no
delusions about there being a sec-
ond act. My skepticism has led
to many amusing experiences and
dates. almost from childhood. , At
ten years of age. I could re-
peat the Westminster Catechism,

“Around the

interestingly a

short and long, both ways and was |

the champion Bible repeater in
the Sunday school, and then I
lost faith in the infallibility of
the pastor of the local flock, to
jwhich my parents - belonged. It
wasn’t long after that until my
morals had fallen to such a lowly
state that I was actually hiding
out in_ the hayloft and reading
biographical sketches of Old King
Brad and Nick Carter and some
of the neighbors knew I would
come to a bad end. In the mean-
time, while we are awaiting that
end I will continue to read the

The Greatest Sensation of 1930

“The True Story of the Roman Catholic Church”

by Joseph McCabe

Our Special Sale Price Until Feb. 28-$2.95

Here is the work that will stand out as the
-greatest publishing sensation of the year 1930!
This story of Catholicism by Joseph McCabe has
every quality that can make for superior, striking
“Startling” is an even better word:

impertance.
for it is truly astonishing, this

history and the ideas and the present nature and
aims .of this ancient institution about which con-

troversy has so notoriously raged.

fore, let us say, have the essential, complete, un-

compromising facts, which must

lighten this controversy, been placed upon popular
view until now by Joseph McCabe.

Broadly speaking, the nature
Church has been understood, its

perstition have been recognized in their anti-civ-

ilized character, by many who

equipped to say much in a definite nor in a large
and solid way about what Catholicism really is.
It is not enough to have a general idea that, say,
the Roman Catholic Church has been a persecuting,
degrading force in the life of mankind; that the

Roman Catholic Church represents
superstition and arrant bigotry of

that the Roman Catholic Church is false and evil
at heart and in every line and feature.
are important to justify, to establish clearly and
beyond dispute, these general ideas.
profuse, amazing character are given by McCabe in
The True Story of the Roman Catholic Church.

In these fascinatingly dramatic and ' daring

books, McCabe tells the history

Catholic Church: and even though you are confi-

dent that you know the outlines

you will learn much that is new,

above all defmite from McCabe’s

‘narrative. And how very significant must the his-| &
tory of the Roman Catholic Church be, when one
reflects that it was a terrific and terribly feared
force in the affairs of mankind—in the govern-
ments of mankind, the ideas of mankind, the
social and familiar life of mankind—for so many
Really, to tell the history of the Ro-

centuries!
man -Catholic Church fully and

Joseph McCabe does in these books, is to tell the

history of our western world.

There is no feature of Catholicism which Joseph
McCabe meglects in this vast, exciting, enlighten-

exposure of the

And never be-

necessarily en-

forced.

of the ‘Catholic
bigotry and su-

have not been

Crime.

today the gross
the Dark Ages; Century.

FACTS
FACTS in

of the Roman

of that history,
surprising, and
immense, vivid

3

GO

b

adequately, as T
Name
g A

ddress

WOBRCO GV

..........

ing narrative: its history—its beliefs and its prac-
tices—its tyrants and its victims—its influence
upon human affairs in the past and its true rela-
tion to modern life (what it yet believes and yet
threatens)—all is told by McCabe.

These Books Tell All

1 How the Roman Catholic Church Really Begun.

2 How the Roman Catholic Church “Became
Wealthy and Corrupt.

3 How the Pope’s Power Was Made and En-

4 How Rome Made and Ruled the Dark Ages.
5 How the People Were Made to Submit to
Papal Power.

6 The True Relation of Rome to the Revival of
Art, Letters and Learning. '
7 The Height of the Papal Regime of Vice and

8 How Rome Fought Attempts to Reform Morals,
9 The Truth About the “Reform” of Rome.

10 The Last Alliance of Church and State.

t 11 Roman Catholic Intrigaes of the Nineteenth

12 The Roman Catholic Charch As It Is Today.

The True Story of the Roman Catholic Church
is published in six double volumes, two books in
a volume. Each volume is 51% by 814 inches in
size, bound in stiff card covers, and contains 60,-
000 words—in all, 360,000 words FOR ONLY
$2.95 postpaid—our special sale price—if you
send in your order by February 28. The stand-
ard price will be $5—so NOW you can save $2.05
by ordering at once. '
S R O NG O R R0

Use This Order Blank
Before Feh. 28

Haldeman-Julius Publications, Girard, Kansas,

I am enclosing $2.95. Send me, postpaid,
_the 6 volumes (12 books) of Joseph McCabe’s
he True Story of the Roman Catholic Church.

-
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about himself: !

‘{ extra cup

i Little Blue Books and help alotng
¢ the good work.

Nick Carter did not lead such vio-

blood and thunder.

inence in the Bible. - In the Little
Blue Books, to be sure, Mr. Owens
is entertained by the greatest ad-
ventures of all: the adventures of
history, science, free thought, human
progress. : o

* L
|ALL THE NEWS THAT’S HOT TO PRINT/
Newspapers are very interesting
mirrors of the world’s accidents #nd
follies and labors and troubles and
everything good, bad, trivial, snd
sensationally unimportant that hap-
pens in the kaleidoscopic human
whirl. One needs to know how to
read mnewspapers, and what not to
read in them, and what not to be-
lieve, and what are the trick-, em-
ployed in juggling the news {° Rro-
duce false impressions: a large or-
der, certainly, as the newspapets
reflect the confused mess of things
without, in the good old phrase,
“light and leading” either bright or
definite. A ' snappy summing-up of
the cymical attitudé of journalism—
i. e., of the practicing newspaper
workers, who in the actual practice
‘of their trade are pretty. indiffer-
ent to viewpoints: and values—is
offered in a spirit of friendly inter-
est to this department by a news-
paper reporter whose name, obvi.
ously, it would not be discreet (for
his own sake) to give. This re-
;portet writes:

Ve
e

I wouldn’t say that the average
newspaper man is unintelligent,
although some .of them are. He
can see the whole social structure
built on rather insecure founda-
tions—insecure because the foun-
dations must be continually re-
placed by something new. Yet if
it were not for this fact he would
be out of a job. So he welcomes
the new and cheers for the old
so that he can get two stories
instead of one.
persons are entering the ministry
of the Choich of God than ever
before. It’s  disgraceful.” He
points out that religion is a fail-
ure and that it shouldn’t be and
gets cussings and praises from
both sides. Then he writes:
“There are still some of the
world’s foremost thinkers in the
ranks of religion. But they are
leaving the church.” Again he
gets the same cussing and praising
as before and he has liberally
given both sides of the argument.
A newspaper man doesn’t give a
damn what happens, just so some-
thing happens. For that reason
he encourages both religion and
atheism,. freedom and slavery, cap-
ital and labor, womeén and men.
They have no ideals [the newspa-
persréporters} like you have. They
have no opinions, except that the

it is kept.that way the better. It
would probably be better for the
whole world if Truth reigned but
if there were mno such thing as
a lie Truth would have no valuc.
News would be scarce asg hell, too.

Our, candid though anonymous re-
porter was just a bit careless when

troversial aspects of
the cause of labor
a critical conflict with capital. But
what he meant was that the news-
I'paper boys are glad to have all this
%materia] of conflict and doubt and
'hard words and sordid and tragic
actions and the ups and downs and
side issues of life. Journalism is
an amazing, in some respects a mon-
strous, kaleidoscope: but it is not a
clear, intelligent, guiding reflection
of life.. Tt is well known, at least
to those who think about the mat-
ter at all, that journalism is the
supporter of vested interests: and;
first and last, it supports the vested
interest of a muddled, and there-
fore melodramatically news-produc-
ing, world, '

freedom,

! Have It My Own Way
BY JOHN W. GUNN
Cynical Revision:

own regret.

L

Virtue has its

-, v,
o »

Human

nature 1is whatever any
man does; The most familiar human
nature i whatever most men fool-
ishly do. .
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VIRTUE LOVES NOT A SHINING MARK

Virtue s insidiously relative,
Should one, perhaps, establish some
fairly loose and generous range of
possible . vice—a sort of sliding be-
havioristic scale—in self-defense? A
friend of mine who has been for
years a drunkard recently pledged
himself, like®the Mayor of Caster-
bridge, to be 'sober as- long as he
had been-a drunkard. He embraced
sobriety ju$t in time to ~escape or
‘to iss (emphasize it as you wish)
the holiday orgy. His doctor pre-
seribed a rather careful regimen,

‘lone item of which wag the drinking

of but a single cup of coffee at each
meal. But on Christmas day and
on New Year’s day “our hero” drank
an extra cup of coffee at each meal.
His sister reprimanded him in a
gentle but obtrusive way. Vexed at
Virtue’s seeming lack of ' apprecia-
tion, he exclaimed: “O hell! Last
year it was bad that I drank an
extra quart- of whiskey to celebrate.
This year jt's bad that I drink an
f coffee. Damined if it
ain’t & mistake to try -to be- good,
as people dlways expect you to be

they were, did those profane yams;tisen}ent oL
of crime impose such a strain upon | Eclipses the Sun in "
the credulity as many of the tales' But let us not forget, in justice to
which have lurid, eye-popping prom-:

He says: “Fewerj"

world is a mess ‘and the longer!:

a little better than you are—or,]|

! which perhaps amounts to the ‘same’
Even so. Old King Brady and|thing, they always make you out to_ fiction as a man could be.” Hendon,
{be a bit worse than you are” =
lent careers as Saul and David and
doshua' and’ other biblical heroes of | v att i
Nor, wild as super-superlative line "in the adver-:

B e P - A
E. H.-J. calls my attention to this;
of

a talking - picture:’

Splendor.” ;

the sun, ‘that its splendor has to
come from a long way off while
this pictured splendor has to achieve
only the more economical distance
from Hollywood. On the other hand,
eulogists of the picture may point
out that it represents greater work
'in a shorter time than was required
for the sun to evolve its erstwhile
glory. , o by
% o
THE HYPERTYPICAL DETECTIVE
The time has now come to an-
nounce, both as_ an encomium .and
as a warning, that the authors of
murder stories have definitely suc-
ceeded in-one of their fondest aims:
in distinguishing their heroes from
the image of the typical detective
which (they say) reigns in the pop-
ular mind, they have supplanted
that old image with a new image
of, as it were, the  hypertypical
detective. Now our new expectations
of detective character,are quite as
typical, only different. We are there-
fore prepared to accept as a matter
of course the following description
in The Murder Master (published
in the magazine with the. rather
precipitate title of " Detective Clas-
sics) by Walter S. Masterson:
Chief Constable Hendon and his
friend and colleague Watkins ‘were
having lunch at their club when a
messenger brought the news from
Scotland Yard. .
No one glancing casualiy at these
two men would have guessed their
identity—two quiet men sipping
tea at their club.
Hendon might have been taken

for a professor of theology or
some learned cult. His ascetic,
deeply-lined- face, "sunken, Kkeen

eyes and fine forehead gave him

that appearance. His

and gentle manner hardly sug-

gested the man o carried his life
. in his hands every day, and who
had run more dangerous ecrimi-
nals to earth than any man in
Europe.

His companion formed a strik-
ing contrast, and was, in appear-
ance, as unlike the detective of
fiction as a man_could be. He
might have posed for Mr, Pick-
wick. : ,

A genial, round, smiling face,
large glasses and a cheery laugh
hardly indicated the terror of the
blackmailer and the lowest forms
of\ human secum which prey on
society. . . . : :

It is already anachronistic to say

tective. of fiction.

stable Hendon or his col]eagueVWat-'

kins is “as unlike the detective of

WatKins, and all their sleuthing fel-
lows who have been presented to
us within 'the past few years are,
in. their superficially contrasted

though always carefully somewhat .

unique ways, decidedly like the de-
They .are, lump-
ing them  hypertypically, the detec-
tive ~of fiction. The only way to
surprise us with - an - unlikenesg to
the kind of detective whom we ex-
.pect is by reverting to simple type
.and introducing a sleuth. who re-
sembles a truck driver or a hambur-
ger “king,” with, for subtly defining
measure, a betraying. shiftiness of
eye,

A Window
on Europe

A Weekly Letter from an
Englishman About Eureope

John Langdon-Davies

HEROES WITHOUT PANTS

By the time. this can be read Nov.l

11, 11929, awill be far away in the
‘distance, but certhin points about
Armistice Day celebration in London
will be 'as new ‘as they are at the
moment of writing. ' Millions of
Englishmen, myself among ' them,
have no idea at all when Victory
Day is; that is on what day the
treaty of Versailles was signed.
Nobody can ever forget on what
day the last shot was fired; and this,
the oblivion of Versailles, the fame
of the armistice is‘one of the rare
examples of humanity judging with
complete ‘accuracy the true signifi-
cance of current or recent events.
The war was never won, there was
no victory, se to Hell with Victory
Day! but Bill will never forget the
morning which meant he mneed no

‘M Jonger fear being blown up by high
soft voice!

explosives. P

This year the nation gave a din-
ner to men who had won the Victoria
Cross, the highest British reward
for heroism. One man had to be
given a new suit in order to attend
without holes in his elbows and
trousers seat: and if any American
-wants to know why David Lloyd-

George is not Prime Minister of Eng-

land and never will be, let him pon-
der on that fact. Lloyd George is
one of the men who secured the
oblivion which surrounds _Victory
Day by wilfally losing the peace;
and he is. the man who talked of
giving men “homes fit for heroes
to live in,” at the same time bung-

that such a character as Chief. Con-

ling demobilization so badly that

One Dollar by the Year

unemployment like a flood has-
drenched . the English countryside
ever since. And that'is why V.C.’s
have to be given trousers in order
to dine -with the Prince of Wales!
Another incident of this V.C.s
dinner 'was interesting: there was
hardly: a word spoken which could
‘be called militarist, imperialist ér
even. patriotic in the bad sense.
Whoever wrote the Prince’s speech
for him breathed' decent sentiments
instead of the sort, of ‘thing one
would have expected ten or even five
years agoe. It seems as if the true
meaning of war is at last coming
to the surface. One very interesting
example of the way things have

ymoved is to be found in the fight

{ which is going on between our two
lbiggest_ newspaper combines for su-
ipremacy. One combine rightly
guessed that the universal craze for
. war novels and plays could be turned
'to advantage, so they published All
Quiet on the Western Front and
"Journey’s End as serials in their
daily papers: their circulation imme-
diately increased; the other. combine
had to do something to retaliate and
began publishing stories of “Cockney
“humor in war time” and such like
| “war-ig-such-fun” stuff and nonsense.
Their efforts have failed to shake
the circulation of their rivals and
it seems clear that even the readers
of the yellow press prefer realism
to humor when it comes to the war.
:To me the great war play is not
LJom-ney’s End but The Silver Tassie
iand only one act of that. The great
! modernist artist ‘Augustus Johnt de-
isigned the scene and it shows a
‘ruined monastery behind the lines,
'shattered by enemy shells, but still
.used for a temporary hospital for
"stretcher cases. Against the wall is
a soldier undergoing crucifixion field
punishment, strapped hand and foot
to a wheel. Next him is a crucifix
and next that a huge howitzer out-
lined against the sky. At the be-
‘'ginning of the act we hear the
monks chanting a service in beauti-
ful old Gregorian tunes; then a
| group of soldiers come in, dead tired,
icold, miserable, and flop on the
ground ot rest. They begin to talk,
ordinary soldier talk about -cigar-
‘ettes, food, home, parents, letters,
"officers; but all of it chanted in
parodies of the church music. The
fsymbolic effect is staggering; it is
:too dark to see the individuals, all
“individuality is lost; church and
. state, the two great -vultures, are
tearing the flesh from living beings.
I don’t know if America has seen
i The Silver Tassie but all Americans
" should. )

| Americans should read Robert
"Graves’ Goodbye to’ All That; it
{is more than a war book; it is

i [Continued on page three.]

m—
e

What Is
What Is
What Is
. What s

he said that the newspapers encour-!
age atheism, and certain highly con-!
and:
when there is!

his readers in a scientific spirit.

“The man is too civilized,” writes Isaac Geldberg.
has not yet stood him up against the wall to be shot at sunrise.” (See the very interest-
ing review of Marriage and Mevals in Isaac Goldberg’s department in this issue.)

tices relating to marriage and morals.

happiness of men and women.

the Truth About Companionate Marriage?

th\e< Truth About Birth Control?

the Truth About Woman’s Freedom?

the Truth About Eugenics?

- Marriage and Morals
By Bertrand Russell
This Great Thinker's Latest Book

Problems thai are of the most vital importance, personal and social, are candidly surveyed
by Bertrand Russell in this breathtaking—yet so humanly sane and simple—book. Here are prob-
lems that are usually discussed sentimentally, dogmatically, bunkisticall
women are prevented, by the marrow influences of tradition and puritanism and religion, from seeing
clearly; and these problems are now deali with by a great modern thinker.

e

y; problems which men and

“l am surprised that England

What Russell does is to present a clear; complete study of contemporary ideas and prac-
He interprets the conflicts of morality in our changing age,
which is revaluing inherited conventions, and which is, moreover, forced to adjust itself to enhrely
new conditions. What these conditions are, what the true problems of sex are today, what marriage
and morals are in their most widely social as well as their definitg, personal implications, Russell tells

Those who now order Marriage and Morals, by Bertrand Russell, will be given
‘FREE a copy of Bertrand Russell’s essay,- Has Religion Made Useful Contribuhons' to
Civilization? This essay is one of Mr. Russell's most brilliant works and is a very logical,
important companion work to go with Marriage and Morals: the essay goes searchingly to
the roots of the religious attitude toward life, showing how religion has burdened man with
false notions of “sin” and has stood as a serious obstacle to the earthly (i. e., the only)
And this essay, which you get FREE with a copy of Mar-
riage and Morals, is perhaps the most careful analysis ever made of the claim so generally
and so loosely made that religion—or, to be specific, that Christianity—has been. a
helpful influence in the progress of civilization. Russell scorns bunkistic generalities, and-
applies the process of . definite, debunking inquiry to this oft-repeated boast.

fine,

Marriage and Morals is a fine, clothbound book—the price, postage pljep‘aid,:,v is $3. Get a
copy of Marriage and Morals—and get a FREE copy of the essay, Has Religion Made Useful Con-
tributions to Civilization? by using at once the order blank below.

o HALDEMANJUL!US PUBLICATIONS, GIRARD, KANSAS -

Name
Address

...........

..................

~City

---------------

Use This Order Blank For the Russell Book
Haldeman-Julius Publications, Girard, Kansas :

: I am enelosing‘l-‘$3-, for which send me a copy of Bertrand Rurreil’s néw_book, Marriage
and Morals. (I am also to get a FREE copy of Bertrand Russell’s essay, Has Religion Made
Useful Contributions to Civilization?)

........
.....

e s v e e iias e e WAL, .

.........................

..............
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HOT INSTINCTS AND COLD REASON

Marriage -and Morals. By Ber-
tramd Russell. New York. Horace
Liveright. $3.

If I were asked to recommend a
single recent volume on the mooted
problems of sex as it affects the in-
dividual and the group, I should un-
hesitatingly name Marricge and
Morals. It is- not an oracular
essay; it is net the last word on
the subject; one does not nod assent
to every opinion expressed. This is
relatively unimportant. What is im-
portant is the quality of mind and
the approach that Mr. Russell brings
to an investigation inevitably
charged with dynamite. "Russell, in
a fleld that is parched by the hot
winds that blow unceasingly over it,
maintains an imperturbable ecoolness.
It is not that he is unaware of the
all-too-humanness of his material,
or that his response is naturally
cold. It is this: to a research that
involves the most capricious of hu-
man passions he brings a calm mind
that controls a warm heart. Russell
a humanist, but he is not a
Utopian. He acknowledges the in-
<tinet, but he does mnot surrender
hiz intelligence.

le is, of course, a radical. He
coes to the roots—psychological, his-
torical, sociological-—of his subject.
He is not afraid of offending the
Church or the vested interests of
contemporary Morality. When these
get in his way he does not waste
mad motions brushing them aside;
he proceeds to reason them out of
his path, or, better still, to let them
die away by implication. )

Such matters as abortion, adul-
tery, companionate marriage, the
rulership of man in the home, the
results of woman’s greater economic
freedom, birth control, the true
meaning of freedom for woman,
eugenics, and what not else, are
discussed with scientific simplicity,
Yes; this Marriage and Morals is
beautifully simple. Do not forget
that Russell is that seeming ano-
maly, an emotional mathematician.
His writing, in this book, is pellucid;

5

one reads as if one were gazing into

the crystalline waters of a singing
brook. The chapters run on with
the unadorned beauty of a geomet-
rical theorem:. '
LS R

~-~Russell’s  general ideas are so well
known that I need not repeat them
here. What I should like to do, in
order to let you savor the quality bf
the man’s thinking and of his expres-
sion, is to quote at random from
the chapters. am . particularly
gratified to find ‘that Rusfell dares
to speak openly of jealousy and its
general  futility. It is a question
that has absorbed me for some years
.now, and somehow I feel that it cor-
responds, in the emotional realm, to
capitalism in ‘the economic. It in-
volves, in other words, a sense of
property-ownership that debases the
digflity of man and woman. But let

In thef World |

¥ less be more jealous where his wife

 fact, subconsciously controlled by its
teachings. . . .

_THE AMERICAN FREEMAN, GIRARD, KANSAS

few remarks from Rus-

jirely instinctive element in
not nearly so strong as
nost: rns imagine. The extreme
strength of jealousy in patriarchal
socjeties is due to the fear of falsi-
fication of descent. This may be
seen in the faet that a man who is
tired of his wife and passionately
devoted to his mistress- will neverthe-

is coneerned than when ke finds &
rival to the affections of his mis-
tress. »

. “Emphatie and reiterated assertion,
especially during childhood, produces
in most people a belief so firm as
to have a hold even over the uncon-
scious, and many of us who imagine
that our attitude towards orthodoxy
is quite emancipated are still, in

”»” i

I have found this so true, so
treacherously true in my own case,
at times, that I am always on my
guard against it. . In the case of
insincere radicals—the kind who like
to talk=uninhibitedly and sensation-
ally—I take it for granted. It is
not that, in certain crises, they show
the white feather; they simply re-
vert to the ingrained ideas of their
impressionable childhood,  where
safety is found. Talk is one thing;
belief is yet another; acting upon
the belief is yet a third. And it is
in action that most radicals fail
That this. is so is. hardly. strange;
thought is in a sense experimental
action, but it is action at a stage
where it may yet be recalled. True
action is irrevocable; it may not be
recalled. Hence the Hamlet in us
rightly hesitates to become the Don
Quixote.

But I am getting weary, if the
truth must be told, of being asked
such questions as this: “Well, if you
believe in such-and-such, why don’t
you do it?”

The question betrays ignorance.

A Delief, for example, that erimi-
rality is largely due to illness, does
not necessarily mean an indorsement
of crime or the criminal. We do
not, as I have said in the Little Blue
Book on The New Immorality,
necessarily stand for what we under-
derstand. A Dbetter question would
be—that is, if by my evasion of an
issue I had opened myself to such
questioning—*Why do you say one
thing and, when occasion arises for
the testing of your beliefs, do an-
other?” )

But let us return to Russell’s
sterling book.

In considering censorship Russell
writes: “I do not myself believe
that it is possible to frame a law
against obscenity. . . . I should miy-
self be in favor of having no law
whatever upon the subject.” Bravo!
During the recent censorship asinini-
ties in Boston, I voiced—in publie
meeting—the selfsame sentiment. I
said that I found this to criticize
in the anti-Censorship meetings: the
protestants tacitly aecepted the
standards of the Censors by trying
to prove that the censored book or
play did not fit into the Censor’s
definition. Nobody protested against
the existence of a censorship in the
first place, or showad how it em-
bodied an ecclesiastical attitude
which linked the Church and the
State.

It is a long explanation; but the
substance of Russell’s stand, and
my own, may best be put in his own

| Do Not Let This Book Be Suppressed !
‘Mrs. Eddy: The Biography
- of a Virginal Mind

By Edwin Franden Dakin

- This is the book which Christian Scientists throughout the coun-
try have boycotied, which they have schemed to suppress or
“smother,” because it contains facts and plain speaking which they
resent. As told in several issues of The American Freeman,
the Christian Science conspiracy to suppress this book has had an
astonishing—indeed, an alarming—degree of success.
stores do not carry the book in stock. Many other bookstores keep
the book hidden and sell it only on special request,

On the front page of The American Freeman we told how a
great public library compromised with and in a serious way yielded
to the brazen demands of these fanatics. ’

In defense of freedom

ilélp spread the trath which Christian Scientists seek te
stamp out and kill, the Haldeman-Jalius Publications will

push the sale of this book.

and a great loss if this important book were neglected
-and were permitted to die under the intolerant threats and
blows of the Christian Scientists. v
This.is a large clothbound book, a full and careful study of
Mrs. Eddy and of Christian Science. Its price is $5, carriage charges
prepaid. - Help defeat the conspiracy of the Christian Scientists by
ordering a copy of this book on the blank below.
 HALDEMAN-JULIUS PUBLICATIONS, GIRARD, KANSAS

Many book-

of the press, as well as to

It woald be a great shame

I am enclosing $5 for w
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Order Blank For Book on Mrs. Eddy

Haldeman-Julius Publications, Girard, Kansas

Mys. Eddy: The Biography of ¥

Address .......:........|

prepaid a copy of
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|to gettle firat principles so authori-

but the léss it emphanizes the fact

1has cheated millions out of its best

words: “No law can forbid the bad
without forbidding the good also.
Publications which are. un-

‘éoubtedly and frankly pornographie

would de very little harm if sex
educention were rational.”
What is rational?

LR K
That is what Russell’s book is
written about, and it is, as I have
said, precisely because of its calm,
scientific tone that it comvinces the

reader. Disagree as one may upon
details; one cannot withhold ap-
proval of the mamner in which the
issues are confronted. I

A few more examples of this!
rationality, and I leave you to the
book itself.

“Undoubtedly patriotism, so called,
is the gravest danger to which civ-
ilization is at present exposed, and
anything that increases its virulence
is more to be dreaded than plague,
pestilence and famine.”

(Compare this with the statement
made recently, by a man of the cloth,
and an important official of the
Watch and Ward Society of Bos-
ton: “Any person selling an inde-
cent book does more harm by far
than one who would spread the
germs of cholera among the popu-
lace.” I leave it to you to make
your choice of the more intelligent,
the saner man.)

“It may become quite easily pos-
sible for women in the future, with-
out any serious sacrifice of happi-
ness, to select the fathers of their
children by eugenic considefations,
while allowing their private Peelings
free sway as regards ordinary sex-
ual companionship.”

“. Sexual behavior concerns
the community solely insofar as chil-
dren are involved.”

“The use of self-control is like the
use of brakes on a train. It is
useful when you find yourself going
in the wrong direction, but merely
harmful when the direction is right.
No one would maintain that a train
ought always to be run with the
brakes on, yet the habit of difficult
self-control has a very similar in-
jurious effect upon the energies
available for useful activity. Self-
control causes these energies to be
largely wasted on internal friction
instead of external activity; and on
this account it is always regrettable,
though sometimes necessary.”

The man is too civilized. I am
surprised that England has not yet
stood him up against the wall to
be shot at sunrise.

[This book may be ordered through
the Haldeman-Julius Publications, at
the publisher’s price stated above.]
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A Window on Europe
Cantinued from page twol
how any sensitive Englishman, edu-

cated at & public school, feels about !

life and the: overshadowing herror
of the war which has ruined life
for our generation. Americans have
no idea usually of what is meant
by the “public school spirit” in Eng-
land. To begin with they do not
know that a “public schoel” is so-
called because it is a private estab-
lishment to which only a few wealthy
boys can go! The English public
school—Eton, Harrow, Rugby, Win-
¢hester—is the quintessence of the
English class system; all the virt-
ues and vices of that system come
from these schools and it is to them
that the average Englishman owes
it that he is a perpetual puzzle to
all foreigners. I think that Robert
Gravés gives a very good .idea in-
deed of what this institution means
to the spiritual life of his country.
I myself would never send my son
to a “public school,” though I went
to one myself. Goodbye to All That
tells énough to explain why!

The more I think of these books
and plays on the war, the more in-
teresting I feel it to be psycholog-
ically that it should take tem whole
years and more before men could
relieve themselves by creating
works of art of the horrible night-
mara pf their past. Perhaps when
this period of confession is over we
shall be able to live “fancy free”;
perhaps then it will really be “Good-
bye to &ll that.”

The Dilemma of Religion

From The Strange Notes of Samuel |

Butler (Littie Blue Book No. 472).
A religion only means something
so certainly posed ‘that nothing ean
ever displace it. It is an attempt

tatively that no one need so much
as even think of ever reopening them
for himself or feel any, even the
faintest, misgiving upon the matter.
It is an attempt to get an irrefrag-
ably safe’ investment, and this can-
not I,n got, no matter how low the
interest, which in the case of re-
ligion is about as low as it can be.

Any religion that cannot be
founded on half a sheet of note
paper will be bottom-heavy, and this,
in a2 matter so essentia]ly of senti-
ment as religion, iz as bad as being
top-heavy in a material construction.
It must of course catch on to reason,

the better. :

Life is short at best, and religion

advantages by throwing over it the
ghastly sh‘ado’w of the fear of death.

. Most men have the convictions of
their virtues: and they have such
virtues as their self-interested con-

victions will .com}ortably support.

Probably the liar would say that
his . particular and . vexatious prob-

1 The Antichrist.

lem is"to judge how far people may
be. trusted to.believe the truth.

=7 1 forgot. for-

-Lifts In the Fog
BY MARCET HALDEMAN-JULIUS.

To all my old friends of The De-
bunker (which one of our readers
not inaptly says s in private life
the H.-J. Monthly”) and to those
of you with whom I used to. chat:
when I wrote in these columns—
greetings!

R N

THE FOG: A MODERN PARABLE
" Havey you ever driven at night
when all you could see were the
clouds of fog that billowed around
you? I was traveling through just
such deep mists, mot long ago, in
the little Ford which E. H.-J, re-
cently gave'me.. We were a group
of four and T was at the wheel.
Now and then, quite unheralded by
lights or honk, a car would emerge
from the opaque whiteness and glide
by us, ) )

“Of all the foolishness!” I ex-
claimed in amazed exasperation.
“It’s dangerous enough,with lights.”
Then, as another car -passed us with-
out’ warning, I added, “What are
these people trying to do, anyway?”

A fourth narrow escape made us
realize that this discarding of car
lights was not coincidence. To ex-
periment, I snapped off my own.
Instantly, as if by magic, the fog
seemed to have vanished. In the|
pale moonlight the pavement and
all nearby objects were faintly re-
vealed. But now not only were we
unable to see what might -be ap-
proaching until it was almost upon
us, but we ourselves could not be
seen at any distance. I blew a
tentative call of warning. At once
there came an answering signal. The
sound was so close that I caught
my breath.

“This is too risky!” declared one
of our number and, a bit perempto-
rily, “Turn on your lights again.”

I obeyed gladly enough. Once
more we could see only banks of
earth-clouds. We might have been
in an airplane six thousand feet or
more above the ground for all that
we could discern of our surroundings.

A gentle argument arose amongst
us. Two were for keeping on the
lights, the other two were for trav-
eling in the illusion of clarity. Then,
even as we were debating, the fog
lifted. Our tension relaxed and we
all drew sighs of relief; but the
relief was short-lived. Even while
we exulted wa were again enveloped
by the mist. ‘

We played a little with the situa-
tion. For there was something al-
most eerie in the suddenness with
which in the shadowy moonlight the
white shroud seemed to vanish and
the acuteness with ‘which, when our
lights went on, we realized the fog’s
real density. &

“They’re going to stay on too,”
I declared firmly. “I’d rather know
what I'm up against than delude
myself into thinking I'm safe, driv-
ing along ‘here with other foolish
people in . the half-dark. . It’s ‘non-
sense. They are only fooling them-
selves and running more ‘chances of
disaster.” e

Quite suddenly it came to me that
we were enacting a real little para-
ble — with the highway for . the
stage and the soft fog-filled land-
scape for a setting. The two who
wanted to travel in the half-dark
were portraying the many who
would rather believe themselves safer
when they cannot see the fog; we
who preferred to admit it and try
to penetrate it—but you yourselves
can complete the comparison.

Even as T mused, once more the
mist lifted and in the streaming
light the road ahead lay clear and
undebatable. It’s these lifts in the
fog, 1 thought, which, brief though
they may be, are the reward. Some-
times one finds these moments of
clarity, of unmasked ‘truth, in a
book; sometimes in a person (dear
friend or stranger met for one swift
contact) ; sometimes in musings with
one’s inmost self when unafraid “I”
and- “me” hold converse: Then, with
the knowledge that has been revealed
held close as a sustaining memory,
we plunge again into the conceal-
ing and confusing mist.

@
WITH NIETZSCHE ON CHRISTMAS
EVBENING

If you had been with E. H.-J.,
John Gunn (with whose column in
this paper you are familiar) and
myself on Christmas evening, you
would have seen the .fog lift in
just this sudden fashion. For with
Manuel and John sitting on the
comfortable couch and myself eurled
on the floor, John read aloud to
us in his pleasant voice that most
brilliant of all terse indictments . of
Christianity: Friedrich Nietzsche’s

The swift, arrowlike thoughts and
devastating arguments -wing from
the book in chiselled, polished sen-
tences—sculptured- chariots in which,
stimulated and lifted, one soars
higher ‘and higher in a sweeping,
exhilarating flight to the: very peaks
of truth.. Both in form. and in sub-
stance, this essay of Nietzsche's is
a masterpiece. o

Warm, alert, unfolded toward each
other and to the great man we were
meeting, we smiled ‘in communion
of mirth at the adroit, "merciless
thrusts, found ourselves moved by
his daring sallies to hearty laughter
and glorified in the superbly mar-
shalled arguments, in Niese®che’s un-
compromising honesty.  We seemed
to me to be not three in the room
but four. Friedrich Nietzsche was
as truly with us as if he had sat
there in the flesh in Msarnuel’s green
armchair, i

-ever said of him is:

the /t‘imé'%"'héw anfair |

Nietasche is in his attitude toward
women, how scathingly he often

\| speaks of Jews and of Germans.|

Yet it was in his sister, Elizabeth,
that Nietzsche found perkaps his
most constant and certainly one of
his most understanding friends.
Georg Brandes (a Jew) was one of
the very first to recognize, interpret
and introduce Nietzsche to a none
too comprehending public. And it
was . a German, Schopenhauer, who
was Nietzsche’s first -liberator. As
Brandes in his essay on him ex-
plains: o : )

In entering life young people

- meet with various collective opin-
ions, more or less narrow-minded.
The more the individual has it
in him .to become a real person-
ality the more he will resent fol-
lowing a herd. But even if an in-
ner voice says to him: “Become
thyself! Be thyself!” he hears
its appeal with despondence. Has
he a self? He does not know; he
is not yet aware of it.

He therefore looks about for a
teacher, an educator, one who will
teach him not something foreign,
but how to become his own indi-
vidual -self. It was a liberating
educator of this kind that Nietz-

sche as a young man looked for'

and found in Schopenhauer.

It was a service that Nietzsche
himself has rendered for countless
others. And one of the finest things
“Among many
good qualities he has that of im-
parting his mood to others and set-
ting their thoughts in motion.”

It was a beautiful edition—that
one of ‘E. H.-J.’s—from which John

read, an edition that filled the eye.

The very pages were a delight to
contemplate, a pleasure to touch,
but when we read the translator’s
comment that this was an essay for
the few, E. H.-J. exclaimed in im-
patience: “It is not. It is for the
many.”

Eecause of this conviction and of
the high mood the reading of it
stirred in the three of us on Christ-
mas evening, E. H.-J. is printing the
entire essay. May you find, also,
as you are borne along by the clean
wind of Nietzsche’s thought, a long,
revealing lift in the fog.

~ DA
THE LANDSCAPE OF MOODS

The difference in the way the

countryside appears through the win-

dow of a car and from the saddle|

often sets me to pondering. On the
horses Alice and 1 (for we are the
riders in the family, E. H.-J.’s in-
terest having dwindled quite away
and Henry’s being purely perfunc-
tory) search out all the little-trav-
eled roads, those. which even in
winter are lined with high, bird-
frequented hedges: and we exult ia
any little streams that must be

crossed and, unexpected woods
windings.

In little O’Kay (as the chi
and I call our Ford), we cli
the highways. Lower hedges, e
cially at corners, are the ones which |
please us. Safety and convenience
are the first two considerations.
Beauty takes a third place. We
want to hurry, not to loiter.

On horseback we seem to become
one with the trees, to. feel in our
own throats the birds’ songs and in
our blood the ripple of the streams.
But the most precious emotion a car
can give us is the very opposite.of !
this feeling of identity with all
around us—a sense of sweet indiffer-
ence to life’s ever impoftunate prob-
lems, of remoteness from all that
we are passing.

i progressively  with

A swift ride in a car is as intox-
icating as a draft of heady wine; on
horseback one becomes absorbed in
the particular, lost in sober, deep
reflections. In a car one is often
swept into abstract thinking, into
majestic generalizations. From the
saddle all the countryside becomes
a- cherished friend with whom to
exchange and share dear secrets;
through the car window it seems a
kingdom, and oneself the mornarch. |

It Works! It's Wrong! ‘
By faith, not by science, shall we
be saved: this is the typically Chris- |
tian message of ‘one Samuel W.|
Stagg, Rev., who left a pulpit in'
the 'Philippine Islands and traveled
all the way to Iola, Kans. for the
purpose of restating this old doctrine
of futility before a Methodist mis-
| sionary pow-wow. It is a doctrine
of futility and, more than that, it is
a doctrine of stupid and wilhal ob- |
scurely reasoned resistance to the
realistic methods of modern ‘prog-
ress: indeed, it is too much of an
assumption to say that the doctrine
is reasomed at all. No one -could be
more completely innocent of any in-
debtedness to reason than Rev. Stagg
when he uttered the following words
of wind:

‘Scientific humanism is another'

I

great antagonist of our Christian
development. It either ignores re-!
ligion or scoffs at it. Humanism
substitutes psychoanalysis for the
confession of sin. It has captured
the universities everywhere; it is
the underlying philosophy of Rus-
sian Sovietism and the League of
Nations.

What should be our attitude
toward it as Christians? There :s
no objection to the scientific ap- |
proach to the human problem.i
After all, the humanist has not|
discovered a remedy for human |
selfishness. Nothing but the spirit
of Christ can sublimate selfishness.

Page Thres

eally expressed im ‘a new
a

another of th
s of Christian faith,
invaded the  whole
modern iife. The church
has lost practically every moder
battle with materialism. N
Rev. Stagz expresses himself very
poorly, but one gathers that seiend
tiic humanism is seriously ‘anti.
Christian because it is a ‘way of
applving knowledge to the improve«
ment of life, while Christianity
places the emphasis upon faith; and

i because it deals positively, actively,

the. study and
adiustment of human relations, while
Christianity still preaches in empty
terms of man’s relations with God,
with Jesus, with the soul,

Christianity preaches; scientific
humanism does. cE
Christianity ~assumes; scientifia

huraanism seeks to know.:

Christianity offers to the ‘world,
futilely, what it calls the spirit of
Jesus—a- spirit that it cannot really
explain and cannot agres ahout;
scientific humanism offers to the
world eenuine understanding of
hvman problems, genuine . recognition
of the realities and the possibilities
of the world we live. in, “genunine
promise and performange of a proge
ress that is based on material wele
fare and not on spiritual fancy,

Of course scientific humanism
materialistic—that is to say, it deals
with facts and builds solidly . and

"cultivates the true, rich, beautiful

and strong supports of life; and,

‘equally of course, materialism s ep~

posed to the “spirit” (i.-e., the empti~
ness) of Christianity. .

The good Christian, typified by
Pev. "Starg, says that the aim of
Christianity and “Christ’s own test”
is “transformed lives.” Yet this
rood Christian is hostile toward the
cientific humanism which is so bril-
ntly transforming lives and all
life in the modern age.

Does this good Christian dislike
scientific humanism because it sorks

rand thus exposes the futility of. the
i Christian faith that has se long beemn
' preached to no purpose?

Governments run bf tyrants have

"wanted little to. do with wise meng

because, forsooth, the wise men knew
too” well that tyranny was foolish.
Governments run by politiciang have

'no use for wise men: because, of
"course, the wise men know. that the

politicians are foolish,or are, by the
nature of their position, servants of
foolishness.

A sense of honor is founded upon

an appreciation of the rights  of

_others: thus a bigot cannot have.a
Our aim is the spirit of Jesus sense of honor. ’

Last Call! These Great

———
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Dargains

Only Until January 30!

Sexual Apathy and Coldness in
: Women $2.39

By Walter M. Gallichan, is a book
of information seldom available to
the general public. Frigidity in wo-
men has been a problem that only
psychologists have faced squarely.
Here are the facts. Frigidity in
men is also frankly discussed. 183
pages. $2.39 postpaid (was $2.65).

The Outline of Bunk $2.98

By E. Haldeman-Julius, the sensa-
tion of the year. Everywhere con-
demned by bigots, praised by liber-
als. The story of mankind from a
debunker’s viewpoint, A huge volume
of intensely interesting reading, one-
half attacking bunk, the other haif
admiring worthy accomplishments of
man; 500 pages. 27 chapters, 142,000
words.: $2.98 postpaid (was $4).

. Strictly Private $2.49

By Morris Chideckel, M. D. The in-
side story of a doctor’s contact with
his patients. Accompany the doctor
on his daily rounds—sees the come-
dies and tragedies of life as depicted
by -a physician in his intimate asso-
ciation with every level of humanity.
Now it can be told—let the doctor
tell! 336 pages. $2.49 postpaid (was
$2.65).

The Crazy v‘ Foc.)l $1.28

A hilarious novel by Donald Ogden
Stewart—you’ll split your sides with
laughter at this convulsingly funny
booi. Mr. Stewart is well known for
his excellent humor. Do not fail to
grab: this chance to get this §2 novel
for such a low price. 246 pages.
$1.28 postpaid (was $2).

Dust $§1.35 -

By Mr. and Mrs. Haldeman-Julius,
is.a first novel, but a novel that will
not die. People everywhere still
clamor to read this book. “Only a
man and a woman together could
have written so honestly,” said the
critice. You can now get a ‘hand-
some clothbound copy, 261 pages, for
$1.85 postpaid (was $1.85).

Laws of Sex $2.72

By Edith Hooker, is exceptionally
outspoken in its treatment of what
has too often been a taboo subject.
Here hypocrisy never masks the
facts. You will be gratifyingly amaz.
ed at such lack of reserve, for once!
373 pages. $2.72 postpaid (was $5).

Order

EON

Reproduced 2008 by Bank of Wisdom, LLC

The Jesus Myth $1.36

By Georg Brandes, places Jesus in
the-same class with William Tell and
other heroic but imaginary fizures.

A book that provokes discussion. 190
pages. $1.36 postpaid (was £2).
Sexual Psychanalysis £2.29

Py Poul Bjerre, tells
cho-analysis and its re
A candid book:

physician. Ever

age shonld in

oughly anbout the

348 pages. & 3
$4.25). ,

Sex and Secisty §3.33

By William [. Thomas, discusses the
meaning of sex and its influcnee, oe
the behavier of human beings in
their relations with one another 275
pages. $1.83 postpaid (was $3.25).

. The Story of a Terrible Life $2.48

By Basil Tozer, is a volunle unlike
any you have ever 'read anywhere
before. It is about White Slave
Traffic, so called, but it is more com-
plete, more terrible, and mor:
ribly impressive than 'any other zc-
count has ever daved to The
author has the facts, and s !

be,

h facts!
242 pages. $2.48 postpaid (wes
$2.65).

Cleopatra’s Private Diary $1.82

By Henry Thomas, is a satirical
novel, supposed to be written in the
form of a diary by Cleopatra. noto-
rious Queen of Egypt. The scenes
are ancient; the wit and the follies
at which, it is aimed are modern A
book amusing and enlightening. 306
pages $1.89 postpaid (was $2).

Mysterions Glands $1.19

By Dr. Rubin, informs you concern-
ing the so-called ductless glands,
about which science has known so
little until recent years. One of the

most informative sex books ever
published. 179 pages. $1.19 post-
paid (was $2.50). N

The First Hundred Million $1.98

By E. Haldeman-Julius. A complete
history of the Little Blue Books, in-
cluding a careful analysis of what
the American people are interested
in, their tastes, their 'desires, their
ambitions, their habits. An _extra-
ordinary book which has attracted
a great deal of attention. Was $3.
Now only $1.98.

New Lives for Old 49c

By Carleton. A charming, interest-

These Books Now! Sale En ‘

HALDEMAN-JULIUS PUBLICATIONS, GIRARD, KAl

hor- P

ing, useful and amusing book. Wag
$1.75, now only 49c.

. The Goose-Step $1.68
By Upton Sinclair,™is 4n exposure
e propaganda that U. 8. eole
and universities are obliged teo

i over them by capital
vages,  $1.68 post~

cracy 49¢
won. A shrewd
the middle West.
! 'l enice this entertaining and
striaetive work A fine, clothbound
volime Wa: $2.50, now only 49,

Li‘e of Grover Cleveland 3S¢

Gonns o

A valuable bhiography, full of new
matarial - Was originally published
to sell at $1.50, but our price is

35 cents. -

The Big American Parade $2.88
By E. Haldeman-Julius, s libersl's
honest survey of American life,
4 wn country by- reading
heautiful, well-written, im-

1. Over 400 pages, ate
t in colors, 125,000
@ to read this thought.
0k about Ameriea, New

vp PREPA ) 14

Life of Oliver Cromwell $1.65
In two beautiful volumds. A ‘masters
piece of original research and schol-
arship. The original price of this
two-volume set was $7.50, but our
bargain sale price is only :$1.65 for
both volumes.

Nelson's India Paper Biblg‘ﬁz.zs

A beautiful edition, in India paper,
leatherbound, stamped in gold. vg'he
finest edition ever issued to sell. at
$7.50, now only $2.25. - '

0il and Money - Writes $l.7»9,

You've heard of Qil!—the novel by
Upton Sinclair which was suppressed.
in Boston. It is .a realistic tale of
the oil fields, of labor'conditions, of
wealth and of modern young people
and their morals. And with this
novel we are including thrée numbers
of the H.-J. Quarterly magazine, in
which is contained Upton Sinclair's
Money she book which
shows iare influenced b

monev Ohics in general.
You ge encth books, which
have r | for $2.65 each,
and ‘mu ting in the mag-

azines, | <19 postpaid,

L 30!
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- The Antichrist
By Friedri h Nie:zs he
- Introduction by E. Haldeman-Julius

There-have been many great attacks upon Christianity, strong
and effective in their different ways, and one hesitates to di\stinguish
any one of them by the superlative “greatest”: but if 1 were to use
this superlative—especially with respect to sheer blasting force of
inspired denunciation—I should apply it to The Antichrist of Fried-
rich Nietzsche. In this great essay—in this great pamphlet—in this
g't"é}at t)éattlecry. Nietzsche is uncompromisingly the fighter. He de-
livers smashing blows, stinging 'slaps, plercing thrusts, prodigious
kicks, world-resounding hoots and cries of cultured scorn. One is
not only impres‘sed intellectually, but one is thrilled and moved to
the depths by the splendid, sweeping fervor of this attack. Nietzsche,
who is indeed a very Hercules of intellectual combat, communicates
to the reader the very spirit of his ewn Herculean antagonism, rein
forced by a profound, four-square conviction of the just necessity
of the cause. Like Nietzsche, one is sure that one is standing on the
highest ground of culture and humanity, that one is fighting in the
strongest position intellectually, and that one is assailing not simply
an idea, not simply a religion, not simply an unattractive or untrue
way of looking at life, but (inclusive of all these aspects) a serious
enemy of civilization. '

One is aware that it is-not merely a theory, viewed in cool and
rémote detachment, which engages Nietzsche’s combative ardor It
is not an argument in the 'abstract about supernaturalism It is not
an. argument of pure reason about dogmas which do not impinge
upon life. It is because Christianity is deadly-hostile to all true and
fine human values that Nietzsche sends forth his trumpet blast against
jt—against its ideas and sentiments—against its history and ethics
—against all its works and influences. Christianity—Nietzsche re-
peats the charge again and again and it is the central theme of his
magnificent super-pamphlet—is at heart and utterly the foe of civ-
ilization.

It is a joy to read such invigorating, such frankly destructive
eriticism: eriticism, moreover, which is destructive of a destroyng
influence. It takes no great thought, after all, to understand that in
thig great attack Nietzsche is himself the constructive mind arguing
for civilization against an institution and an ideal that degrades and
would defeat life. Fundamentally, in his philosophic attitude, Nietz-
sche hates Christianity because it says ““No” to life; and the whole
of Nietzsche's conviction is that we should say “Yes” to life. One
need not agree uncritically with every idea and every line of this
sublime, forceful thinker—indeed, a valuable lesson which he enforces
is that of courage and independence in thinking—to realize that- the
sum of his thought, of his culture, and of his powe:ful pronuncia-
mento in‘the present instance is civilized and constructive. He loved
“noble values”. and his mind comprehended the loftiest
and aims of life. He was infinitely superior to Christianity (and of
course no individual Christian could intellectually or culturally com-
pare with him) in his allegiance to the spirit of truth, of freedom,
‘and of progress. . ;

‘It was His belief in the worthiness and the fair possibilities of

life that engendered hatred of Christianity in the mind of Nietzsche.

(For he hated Christianity, with the hatred of high-minded convic-
tion, and the reasons for his hatred justify what was in truth a
‘noble émotion of affirmation in bchalf of all that is best in life, at
once a noble hatred and a noble sco'n and superiority. He ‘had in-
deed a profound contempt for Christianity; but it was not contempt
alone that dictated those devastating phrases, thHose thundering words,
those scorching images and comparisons. He was inspired by an
active hatred, and naturally so, inasmuch as he had to deal with an
active force, a force too that was visibly and insolently more powerfu!
in his day than it is in our day: although it is clear enough that the
tremendous blows of Nietzsche are still useful, are still needed, against

this historic and, in our day. still blustering and scheming and thwart- |-

ing enemy of the civilized among mankind.

Nietzsche Frated Christianity. then, because he was very close
to it—it confronted him directly as an enemy—and,.- as he himseif
confesses, he had personally felt.its acrid, cramping. influence. And
the justification of his hatred, aside from the personal feeling that
any intelligent-man would have in the presence of anything so ignoble,
was that the Christian religion was poisonous’ to philosophy, poison-
ous to ethics, poisonous to all culture. In a word, a genuine and free
and strong culture could not be developed save as Christianity should
be destroyed to make way for it.

" Science? Religion was, as its very nature necessitated, the sworn
foe of science: for science came with the 'instruments and point of
view and mighty factual structure of knowledge which must shatter
‘the shams of religion. Literature? The really great in literature
was feared and denounced by the priests of this religion of narrow-
mindedness, this religion, too, which essentially was inspired by a
hatred of the hearty, fine realities of life: a free literature is in-
evitably pagan, curious, joyous, and blasphemous: literary culture
must be the very opposite of Christidn ‘“‘culture.”

: And indeed Nietzsche says that the science and art of reading,
the knowing of words and their meaning and their true use in the
expression of ideas, is the most effective means of showing up the
false pretensions of .religion. The very terms upon which religion
‘depends—its words such ‘as God, Devil, spirit, soul, immortality, sin,
@alvation, and the like—reveal its essential character of bunk. (Bunk,
by the way, is a word that Nietzsche would have delighted to use;
short and vigorous words, more truthful than polite, abound in The
Antichrist: he could be blunt, as he could be sharp and subtle, accord-
ing to the impression which it was important to convey.) Religion
uges throughout an unreal language, a set of words that do not cor-
respond to any images or purpcses of reality: and it is‘a good test
of intelligence whether one detects the nature of this iliusory word
pattern, which is of no use whatever save to deceive the victims of
pristly craft and ambition, to deceive these victims about the char-
acter of life. ' .
. There are tremendous implications in the simple remark of Nietz-
gche that the ancient Romans had developed to the stage of civiliza-
tion where they knew how to read. Words, in their minds, created
pictures that were realistic: they were skeptical and did not read
incurious'y and credulously: they brought an attitude of familiar
thoughtfulness to their reading: they had a culture which was care-
fully. and clearly expressed. Of course, the perspicacious reader un-
de~stands that this knowing how to read did not with the pagans,
and does not with civilized persons today, apply solely to books: it is
in the broadest sense knowing how to read life, how to observe things
as they are, how-to interpret rationally the real forces of nature and
the. relations. tre impulses, and the aspirations of man.
ripe and reflective culture appreciate this importance of knowing
how to read, which most men confuse with the simple training of
literacy. : L

There is nothing. more common than the habit of reading, without
understanding. And when a man does not, in the first place, have a
clear realiztic attitude toward life, how can he possibly find an in-
telligent, true, living picture of things in what he reads? He mis-
understands the simplest words; phrases elude him; the thought
which animates the page is beyond his detection; the very allusions,
the very images and illustrations, the very basic impications of
thought which are necessavrily found in intelligent writing are for-
eign and meaningless to the man wlo, being literate and able to spell
out words, nevertheless does not know how to read.

But the Romans, says Nietzsche, had learned how to read. They
had evolved a wonde-ful oreanization of powerful realistie, cultured

interests:

All men of,

life. And Christianity was an evil, corrupting agent in the downfall
of this splendid ancient civilization. Is it any wonder that Nietzsche
—in the "degree that he admired that ancient civilization and truly
loved the very spirit, the very words, the very outlook of civilization
—hated Christianity! Who that appreciates the pagan civilization,
which had achiéved so much and promised in its sound development
so much more, could—facing the record of Christian “civilization” for
centuries after the downfall of pagan Rome—intelligibly be a Chris-

tian? ,

We of today, who have reached the stage of scientific, complete
rationalism, say that Nietzsche was right in every syllablé of his
indictment of Christianity. He is supported by the: facts of history,
by the facts of science, by the facts and the implications and the
essential, underlying spirit of all culture. Civilization “and culture
have had to gain their triumphs in opposition to the degrading, con-
fusing, altogether evil influence of Christianity; and as culture and
civilization have claimed the allegiance of men, Christianity has re-
ceded in their regard and certainly, as a theory of life or as a way
of life. it is no longer believed by intelligent people. (Sadly must
this statement be accompanied by the confession that there are still
many people who are not intelligent, although the wiédom of the ages
and especially the scientific learning of the past few centuries is at

their command if they but learn, as the pagans had learned. how
to read.)

Neither Christianitv as an-organized religion, with its churchly
dogmas and its claim to control and guide life according to a “spii‘-
itual” theory of life which is discredited by the very fundamentals
of modern knowledge, nor Ohristfanityvin the very academic senée of

the supposed personality and ‘“‘message” of Jesus is reconcilable with
a realistic scheme of life. Dogmatically, Christianity has asse ted
what is false; it has arrogated to itself, without the slightest bas's
of real knowledge, the position of explaining life (and, mo e impor-
tant in the Chr-istian view, the “beyond life” to which it would have
life be miserably, falsely subservient): it has been at once t'e most
vicious engine of tyrannical worldly power and the most corrupting
source of anti-wor'dly, anti-human “spiritual” bunk. There has been
no covsistency in Christianity: but in both of its main cha -acteristics
it has been antagonistic to the best interests of mankind

Jesus, of course, is but a name and a mvth employed spectacu-
larly, though not logically, in the se“vice of this incon:istent ireligion
One understands what Nietzsche means when he says that the last
Christian died on the cross—the only Ch istian: for obvious'v the
romplete ascetic ideal of Jesus, the strange and morbid ps*cholog,v
which (in the most coherent picture we can make of this litt'e known
or one may say unknown figure) dominated him could not long and
actively serve as the official teaching of a religion Even grantinr
that some men have attempted to fol'ow in thre way of Jesus and that
they have considerably succeeded in this attempt (a kind of success
which must in its very nature be a failure or a den‘al of life). it is
apparent that a really Jesus-inspired Christianity would be impossible

But Paul had the asceticism of Jesus, only in Paul it was less
a renunciation of life than a hatred of life And Christianity, while
its politics have certainly been far removed from the mild/ renuncia-
tory, “kingdom-of-heaven-wittin"” gospel ascribed to Jesus, neverthe-
less has been poisoned with the pretenses of “spirituality” and with
the futile, puritanical “nay-saying” of the Jesus legend. It must be
said in all candor that the chief blame for mankind’s self-torturing
and fear and shame with rega'd to sex. for examnle. rests npan the
despicably distorting influence of Christianity. It seems clear enough
that without the confusions and the cruel denials of what is natural
and sane which have been maintained by the Christian doctrines of
purity and “spirituality” and godliness—or, .in shot, by 'the Christian
emphasis upon a “life to come” which discouragedia true considera-
tion of the hopes and needs and p‘oblems of this life—mankind would
today have a more. intelligent, Fappy attitude towa'd sex, as they
would be far more sensibly adjusted to all the realities of life.

The dual roles, as it were, that Christianity has playved in history
—its 'politics of power and its philosophy of ‘“spiritual” negation of
life (negation of reality and culture)—explain what at first glance may
appear a contradiction. in Nietzsche's critizism. He speaks of the
Christian attitude of envv and suspicion and hatred toward superior,
powerful, great men and ideas and events: Christianity, he says, 1s
the religion of weakness in contrast w:ith the gospel of greatness and
power which Nietzsche would wish mankind to honor. But the con-
tradiction is only apparent: power such as that wielded by barbaric
Popes and Kings, power without cuiture or vision, power utterly in-
different to the future of humanity on this earth—*that was not the
sort of power that Nietzsche, in a spirit of poetry and p-ophecy that
looked a long way ahead, conceived as admirable or desirable,

The power of Christianity was a power meanly obtained and
meanly used; it was, moreover, a power which was exercised to beat
down and cruelly discourage the appearance of a!l the fine values
which Nietzsche loved; Nietzsche at times speaks recklessly of the
will-to-power as something worthy in itself, yet it is after all the sum
of his philosophy that power should be something of large human
vision and thoughtfulness and culture. The me e powe: of exploita-
tion and tyranny and conquest was, after all, opposed to the values
which Nietzsche envisaged in his poetic, prophetic way as brilliantiy
justifying his rather fanciful (yet, if one brings it down to a real-
istic scale, inspiring) ideal of “the Superman.”

And thus Ch.istianity, whether in its mamfestations of bigoted
power, fighting. all the aims of culture and civilization, or in its in-
fluence of a life-denying, truth-denying, nature-and-man-hating *‘spir-
itual” philosophy is truthfully indicted by Nietzsche. 1t is true, as
he asserts, that Christianity has tramp ed upon all that is good and
natural and sane in life. It is true that noble and superior things,
which Nietzs:he elevates in his regard, have been ever suspected and
persecuted by Christianity: and that Christian power has been em-
ployed principally to keep humanity, to keep the culture and the prog-
ress of human society, from becoming powerful. It is true that
Christianity, as a philcsophy of life or as a religion or as an engine
of power, has been foo.ish and mean and base. It is true that with
the burden of Christianity fully upon them mankind could never have
prog.essed to the point from which Nietzsche surveyed the world,
nor beyond that to the scientific modernism which we, more fortu-
nately placed in time, see about us. Consistently, and as by the force
of a natural law of progress, the upbuilding of culture and civilization
has necessitated a tearing down of Ch.istianity. - As Nietzsche says
with his rude, right realism, Christianity (like other religions) has
in its practical character been a scheme of priestly powe., duping
and doping the masses of mankind with a ‘*spiritual” philosophy of
submission, futility, anti-humanness: a philosophy from which pro-
ceeds also a poor, mean hatred of what is good and what is noble
and what is earthfully forwa.d-looking in life. )

One may add, too, that the so-cailled ‘“‘gentler virtues”-—pity.
meekness, non-resistance and the like—which Nietzsche wrongly -iden-
tified as Christian in practice have, in Christian preaching, appeared
as poor, mean “virtues”: at the best, when sincerely preached as:
Christianity, they have been futile in their remoteness from life and:
have, as Nietzsche truly says, been the reflection of weak natures:
at the worst, it must be said that Christianity has been pitiless, arro-
gant, and violent (with. a ghastly, ba.baric will-to-power indeed!)

A Free Press Uses the Weapors |
of Tru'h Agzin t Fal ¢hood

and In‘olerance

a book on Mrs. Eddy and in the publication of a
new' edition of the Catholic Index Expurgatorius,
we have sharp and timely reminders that the ugly
impulse of intolerance is not dead but very much
alive. There are individuals and organizations
that are active to smother the truth, to-sidetrack

_{the truth, to create new (or rebuild the old) bar-

riers of hate and fear which stand in the way .of
general recognition of the truth. - Strong influences
strike at the freedom of the press.

Legal freedom of the press does not necessarily
mean actual, effective, complete freedom of the
press. The Christian Scientists, for example, can-
not legally prevent the circulation of the biogra-

“smother” this book by threats, misrepresenta-
tions, and prejudiced efforts. The Roman Catholic
Church cannot legally suppress the books which

and does maintain a wall of intolerance, which is
as effective as the full force of the State would
he with countless dupes of Catholic bigotry. There
is more than one way to kill a book; to stifle or
smother a book; to prevent a book from beizg
vead; to get a book somehow out of the way so
that it will not interfere with the Ligots who thrive
upon error. ,

The legal richt of free speech simply
meens, after all, that truth must be eterna’ly
vivilant and persistent in combating error.
Free speech, in the lega! sense, means that
we heve the richt to use the wean ns of en-
lichtenment. It is our recponsibility to use
these wearons. And we hove to fizht agen-
vies of , falsehood and intolerance that are
beld, treacherous, and sleeplessly active.
There is only one answer to bigotry! There is

nly one hope vpon whizh rests the free progress
f humanity! There is only one method of fight-
ing back at such campaigns of into'erance as that
waged by the Christian Science hierachy and the
Roman Catholic hierarchy! We must use the free
wress freely and actively. We must peri:t in
‘nreading all the more vigorously the very kind of
‘iterature which the agents of intalerance are try.
g to beat down. -We must not merely resi:t the
"igots, but we must attack them in turn, we must
verwhelm them with regiments of our best sol-
Yiers, quick-moving soldiers that can atlack swiftly
and certainly at many points. '
We give the rallying cry, ‘“Forward march
against the bigots!” We have called into ithe

trepid, sharp-edged, center-thrusting, liherating
books. We call this our Free Press Library—or,
to continue our real simi'e of war between tru‘h
and error, between toleration and intclerance, our
-pecially chosen boeok reciment of soldiers-in-p-int.
These 60 books are mighty agents of enlighten-
ment. They will confound the foez of truth, scat-
tering their lies and pretenses fike chaff before
the strong, free vind of esaguering, clearing
thovght. They are more tifan an answer to the
‘hallenge of the bigets—they are powerfu'ly the
“ind of literature that throws the Lizots on the
defensive and strikes confusian inio the ranks of
error.
These 60 Looks in ovr Free Press Library cover
a wide range of dehunking, literatiag, civilizing
truth and reason. These 67 books show with firm
and lucid effectiveness the first prin-inles of inde-
pendent, rational, fearless thought. These 60 books
assert, they powerfully establish and enforce, the
rights of reason and the intellectual, as well as
the humane, rights of man. These 60 beoks are
instantly at the command of lovers of free thought
and enlightenment—instantly at command to
march forth throughout all the length and bread'h
of America and combat the agents of bigotry. The
Christian Scientists are using their greatest efferts
to “smother” a single biography of Mrs. Eddy.
The Roman Catholic Church repeats its medieval
edicts of intolerance against certain books which
expose its dogmas. But how small their efforts
will lock when millions of copies of these 60 books
in"our Free Press Library are dispatched through
the mails North and East and South and West—
a conquering band of book soldiers which the
Christian Scientists and the Roman Catholics- and
all the agencies of bigotry together cannot sup-
press! In assertion of the realities as well as the

it “damns” in its Index Expureatorius; but it can’

‘ront line an emergency regiment of our mest in-

In the Christian Scientists’ conspiracy to boycott

phy of Mrs. Eddy; hut they can,and do try to’

‘There Is Only One Answer To Bigotry!

rights of a free press, we shall rally not one book
but 60 books against the bigots! And these 60
books can be multiplied without limit—multiplied
to 60,000 or to 600,000 or to 6,000,000 books,
Every one who sends in an order for these
60 books in our Free Press Library is thereby
_asserting and helping to make more effective
the realities of a free press. Order these 60.
books and thus declare with spirited inde-
pendence that for you the truth shall not be
suppressed. - Order these 60 books and thus
serve notice to all Christian Scientists, all
Roman' Catholics, all bigots everywhere: I
am a supporter of a free press, | am a de-
fender of the truth, I am an encourager of
reason against all your threats and conspira-
cies!” Order these 60 books for yourself.
Have yoar friends order them—or order
them fo. your friends. Spread the trath—
that s the best way to combat error. Or-
der into acticn the book-soldiers of a free
press—that. is the best way to fight intol-
erance.

‘The Free Press Library

1 The Real Mary Baker Eddy. Clement Wood.
2 The Truth About Christian Science. C. Wood.
3 Absurdities of Christian Science. Joseph McCabe.
4 Toleration and Intolerance in Religion. Vpltan'e. :
5 Pocket Theology: A Dictionary of Skeptical Defini~
tions. Voltaire .
6 Lifc of Voltaire. Georg Brandes. :
7 The Twilight of the Gods. Robert G. Ingersoll,
8 Rome or Reason? Debate vs. Cardinal Manning.
Robert G. Ingersoll.
9 Controversy on Christianity. Debate vs. Wm. Ewart
Gladstone. Robert G. Ingersoll. )
10 The Age of Reasoh: Criticism of the Bible. Thomas
Paine. -
11 The Conflict Between Science and Religion. Joseph
McCabe. )
12 Why I Am An Agnostic. Clarence Darrow,
13 The Necessity of Atheism. Percey Bysshe Shelley.
14 Science vs. Religion as a Guide to Life. Harry
Elmer Barnes.
15 Has Religion Made Useful Contributions to Civiliza-
tion? Bertrand Russell. B
16 The Truth About American Evangelists, A Syms
posium.
17 Henry Ward Reecher:
E. BHaldeman-dulius. i
18 The Age-Old Follies of Man, E. Haldeman-Julius.
19 Ruins of Empires: Famous Rationalistic. Work.
Constantine Volney. :
20 Why I Am Not a Christian. Bertrand Russell.
21 What Is Christianitv? An Answer to Harry Emere
son Fosdick. E. Haldeman-Julius.
22 Self-Contradictions of the Bible.
23 The Real Sources of Bible Myths and Legends.
Maynard Shipley.
24 Beliefs‘of the, World’s Major Religions, Warren
25 Seio}(‘)n‘*;‘essions of Saints and Mystics. William J.
Fielding.
26 The Real Aims of Catholicism. Charles Angoff.
27 Dialog Between a Priest and a Dying Man. Marquis
* de Sade.
28 How I Went to the Devil..Clay Fulks.
29 The Word of Satan in the Bible. Louis Adamic,
30 Why I Am a Heretic. Harry Hibschman,
31 The Religion of a Darwinist. Sir Arthur Keith,
32 What Can a Free Man Worship? Betrand Russell.
33 Why I Am an Infidel. Luther Burbank.
34 Giordano Bruno: Heretle and Martyr. Coulson
Turbull.
35 Storv of the Ancient .Christian Church., Vance
Randolph.
36 Storv of the Medieval Christian Church, Vance
Randolph.
27 Story of the Modern Christian Church. Vance
Randolnh
2% The Making of the Old Testament. Clement Wood,
29 New Light on the Ten Commandments., Maynard
Shinley )
40 Evolution vs
41 Controversy
Evolntior
42 Rationalis

the Barnum of the Pulpit,

Dogma Mavnard Shipley.

on the Creation of Man: Lectures on

Frnst Haeckel.

¢ Essavs, E Haldeman-Julius.

43 The Idea of God in Nature. John Stuart Mill,

44 Can Man Know Ged? L. M. Birkhead.

45 The Troth About American Preachers. A Symposium,

46 How Galileo Was Gagged by the Inquisition, J. V.
Nash.

47 Debunking the Laws of Moses, Joseph Wheless,

48 Who Killed Jesus? Harry Hibschman,

49 The Ghastly Purpose of the Parables,
Hughes.

50 Sex and the Garden of Eden Myth. Maynard Shipley

51 Truth About the “Deluge.” Maynard Shipley.

52 The Reasonableness of Skepticism. George Saville,

53 Catholicism and Sex. Gerard Harrington.

54 Reason vs. Fundamentalism. Clay Fulks,

55 Dges Life Spell Accident or Design? Arthur Wake-
field Slaten. - ‘

56 Christianity Refuted. Pevcy Bysshe Shelley.

Rupert

57 The Flesh and the Devil. Howard Horner.

58 Belief in a Supreme Being (Deism) Refuted.
Percy RBysshe Shelley.

59 The Foundations of Modern Science. A. G. Miller.

50 Why I did Not Enter the Ministry., Henry W.
Thurston.

These 60 books in our Free Press Library are
each 35 by 5 inches in size, printed in good clear
type, neatly bound in card covers, averaging 15,-
000 words each in length. The sound, important,
and wide-ranging nature of the books can easily
be appreciated by a glance at the list of titles and
authors. At the special price of $2.98 you can
order this Free Press Library and strike a direct,
quick, powerful blow at intolerance. Use the
order blank below as your answer to the bigots.,

Haldeman-Julius Publications, Girard, l}(ansa&

* Haldeman-Julius Publications, Girard, Kansas.

brary.

in enforcing itself upon mankind. There-.has been much unrea!,
sickly sentimentalism in Christian preaching though not in Christian

practice: but Christianity has been far removed from even the un- !

derstanding of true humanitarianism—the kind of humanitarianism

which Nietzsche, after all, featured in the noble sum and symmetry | :

of his thought.
. [To be continued next week.] Sy
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